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INTRODUCTION 


This resource book for the youth work should 8 
about the African Youth Leaders Conference in Bulawayo, 
Zimbabwe, May 10 - 21, 1988. It ts probably good to 
realize a few facts before drawing on the wealth of 
expertences shared during this conference: 


- It was organized for the first time for the African 
Lutheran youth work in the framework of LWF regional 
youth conferences and, therefore, tt was necessary to 
start from a broader perspective of the youth work in 
the churches and the challenging issues of the continent 
in order to identify the most urgent tasks for regional 
cooperation. 


~ The compiled docwnents are not all of the matertals 
submitted to and dealth with by the conference. The 
ones missing are: reports on the youth work of the 
respective member churches (these will be used for 
the Lutheran Youth Directory being prepared by the 
Youth Desk staff), Bible studies, case studies related 
to the respective subthemes, reports on the visitation 
program in Zimbabue and Malawi prior to the conference. 
These could not be included because the report would 
have become too extensive (they could, however, be made 
available to those interested). 


- The documenta published here can probably not fully 
convey to you the spirit prevailing at the conference, 
the richness of the spiritual experience which could be 
found there and the personal commitmenta and contacta 
which were started and which can be enlarged tf you try 
to make use of some of the contact addresses in the 
respective countries and establish new links of eo- 
operation. All of this happened in the context of the 
youth work which is an inseparable part of the churches' 
mission in Africa. The spiritual expertence and interest 
tn the future solutions to the burning tesues was 0 
evident because of the strong involvement of youth tn 
the ltfe of the churches in Africa (up to 70% of the 
membership of the churches is constituted by youth and 
youth are actively involved tn all sections of the 
churches! mission in Africa). 


- The use of this document will be part of the benefit of the 
conference in Bulawayo. You should feel free to choose the 
best way how to utilize tt for your youth work as an insptra- 
tion and involvement in the issues raised in the contributions. 
If you should decide to publish some of the contributions 
issued by an individual, it would be kind of you to at least 
inform this person about it. If you want to publish or quote 
the documents which are the property of the African Lutheran 
Youth Leaders Conference, please make sure that you do not 
explain the ideas contained in the report as the opinion of 
the entire LWF, since there has not yet been a decision by 
any of the LWF governing bodies to proclaim some of the 
documents as offieial LWF statements. 


- We hope that you will find much inspiration when reading and 
using thts document and that you will praise our Lord for the 
communion which we have received from Him in our international 
family. 


Yours, LWF Youth Desk Staff 
Birgitta Voltenauer 
Jultus Filo 
(January 1989) 
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THIS IS THE GROUP IN BULAWAYO 


OPENING REMARKS 


حعصعد جس aun GEO pun ee ee‏ عسد ee‏ مسوم ee‏ پچ 
y — ee ee eR ee ERA RR ee HR ee ee‏ 


(presented to the ALYLC in Bulawayo by the coordinator of the LWF Youth and 
Students Program) 


Let me express our common gratitude to the leadership of the Holy Spirit, 
the protector and sustainer of the Christian church, who has allowed us to 
gather in this place. We have come together as members of one family 
inspired by the same Spirit. We have come together as part of the same 
church, trying to base its life and witness on the Good News of the mercy 
revealed to us in Jesus Christ. In accordance with the affirmation of our 
reformatory fathers and mothers our Lutheran church is called, at least in 
the part of the world which I come from, the church of the pure Gospel. We 
are coming together today to proclaim another dimension of the same Grace 
which continuously flows through the Scriptures and through the Spirit into 
our lives: we are coming together in order to benefit from our togetherness 
which is broader than the usual membership of a local group. We want to use 
the gifts, which were given to the church of the pure Gospel not only in 
the framework of a local congregation which is our basic home in different 
countries of the world, but also in order to benefit from the fact that the 
borders of the Christian church are not identical with the borders of our 
national churches. We come together in order to learn how to use the gifts 
given also to other churches in the youth work. 


But is this the only general objective for our encounter here in Zimbabwe? 
Of course we also want to speak about the responsibility which has been 
placed upon our shoulders. We want to look to the present role of youth 
work in the different member churches of the Lutheran World Federation 
fulfilling its task in a number of African countries. And we want to raise 
questions about how much the present youth work meets the needs and 
challenges of its context. We want to, hopefully, discover new ways and new 
tasks and new tools for the fulfillment of our task when looking at the 
possibilities of our future cooperation among the youth workers of 
different churches. 


But all this critical evaluation of our responsibility and our role at 
present and possible tasks in the future can be useful only if ve are aware 


of the gifts which we have received. This is the viable approach of members 
of the church whose lives have been based on God's Grace. The discovery of 
the unmerited gifts received by the members of our family vill strengthen 
us in the commitment to our Lord. And the awareness of these gifts vill 
give us an optimism in the perception of the challenges and responsibility 
placed on us. If we know what kind of values have been given to us by God, 
we will not only rejoice in spirit but also see the power which has been 
given to us. Therefore, ve will not feel hopeless when facing the immense 
needs around us. We vill be led by the same Spirit vho is the giver of all 
good gifts and who has opened our eyes to see these gifts and to discover 
their origin, we will be led by the same Spirit to also find the objectives 
of the values given to the youth of our churches and thus to their proper 
use. 


What I have just tried to state, obviously relates to a general chance for 
a Christian community, young or old, local or maintaining a fellowship on 
the national or international level, to fulfill its mission. Our mission is 
based on God's merciful support, shown in gifts of amazing fullness and 
diversity according to the needs of people. But let's start this meeting 

by asking the following question: 


EU 


What is the specific purpose of our coming together in the African Lutheran 


Youth Leaders Conference? 


When asking this at the beginning of the meeting sponsored by the Lutheran 
World Federation, our global confessional home, I almost feel that it is a 
superfluous question. Is it necessary to speak about "purpose" in a meeting 
for representatives of the youth work of the churches in countries where 
foreigners visiting Africa or church leaders of these countries often 
state: youth often represent more than 70% of the population of these 
countries and the membership of the churches? Is it necessary to raise this 
question in a region where the churches are growing with such energy that 
visitors coming e.g. from traditional churches of the reformation are not 
able to find any good excuse for their decrease in membership and in their 
prayers ask our Lord to bring back the youth to the churches so that the 
composition vill be the same as in Africa? Is it necessary to ask why the 
African Lutheran churches should share their experiences on the findings in 
youth work, when everybody can see the fullness of gifts given to African 
Lutheran youth in many places in Africa and experience the strong 
involvement of the many committed young people in the mission work of the 
churches? Mission, which means first of all, the transferring of the Good 
News about Jesus Christ from heart to heart so that they become committed 
to mission to the poor, mission to the needy (for different reasons), 
mission to establish the best possible relations among families, nations, 
the best possible socio-political local and international structures... 


There are many obvious reasons for which it is necessary to come together 
in this group. When our meeting comes to its end and we go back to our 
mission with our people, I am sure that we will find many more such reasons 
why closer links betveen us will be needed in the future. 


This is the case because we vill definitely discover many nev gifts which 
will enriche us and ve will discover many new challenges around us when 
dealing with the context of our mission vith the youth of our churches in 
Africa. How many new findings and surprises are waiting for us in this vast 
continent with so many nations and tribes, such a population growth, so 
many social challenges: economic poverty, social contrasts, new attempts to 
solve the social justice issue, refugees as signs of sudden or lasting 
disturbances, the need to address some of the basic human rights in order 
to ensure the basic needs, and so many spiritual expectations? 


Well, we are starting this meeting today after many prayers and much 
preparation. As we only have a limited time at our disposal, we must 
concentrate on what we have to do so that we can achieve the highest 
possible number of good results in our meeting. How can this be done? 


When looking at the program outline and the timetable and all the other 
information which you have already received before coming to Bulawayo, you 
will notice that there are a few things which have been prepared for us. 


At a short preparatory meeting in conjunction with the Asian Lutheran Youth 
Gathering in Jerusalem in August 1987, we chose the theme: "The Youth Work 
of the Lutheran Churches in Africa - an instrument of God's mission". At 
the same time we tried to identify those areas which should fill this theme 
with a content, offering an incentive for our discussions. This incentive | 
will not only be determined by all those who have agreed to present 
lectures on some of the subthemes, those vho will report on their youth 
work on behalf of the respective member churches, those who vill lead 
devotions and present Bible studies and by the described division of labor 
among the working groups... All of us should feel welcome to participate 
actively and contribute to the common effort in order to discover our 
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potentials and identify the way in which to use them for the further growth 
of God's Kingdom. 


As it is also one of the good theoretical, or even theological principles 
of our churches, we have said that we want to use the experience, 
expertise and gifts of all of us in order to remain the church of 
reformation vhich realized that, although God's gifts have been widely 
distributed, very often it is unfortunately only a fev whose gifts vere 
used in the church. We all want to feel equally responsible and useful 
according to our gifts because ve are all ministers-servants of the same 
sacred effort. But in order to achieve it we have to ask again: how can 
this happen among us in the quickest and most sensitive way in the limited 
time available to us? We will need some mechanisms which could help us in 
this respect. Let me suggest them on behalf of the Youth Desk staff which 
has been part of the planning process and on the basis of our experiences. 
For our full and equal participation, it would be good to establish a 


1. STEERING COMMITTEE composed of a limited number of members 
representing all regions of Africa. One of the ways in vhich to find 
nominations for such a committee, vould be to ask some groups of 
churches to suggest one name for this committee: 


Liberia, Nigeria, Cameroon, Zaire, 
Zambia, Malawi (11 participants) - 1 nomination 


Ethiopia, Eritrea, Kenya, Tanzania 
(12 participants) - l nomination 


Namibia, South Africa, Swaziland, 


Madagascar (11 participants) - 1 nomination 
Zimbabve - hosting church (5 part.) - 1 nomination 
(Other regions - 3 registered part. - 1 nomination) 


LWF staff (as resource of information and 
assistance) 


The Steering Committee, if you agree that we need one, would be 
elected by the plenary as soon as possible, but hopefully not later 
than tomorrow, and thereafter the above-mentioned groups of delegates 
could meet in one of the breaks and agree on their nomination. 


The role of the Steering Committee would be to suggest the persons 
chairing the plenaries, revise the program, regularly evaluate the 
sessions, discuss possible suggestions for changes in the timetable or 
agenda of the meeting, monitor the working groups’ process, revise the 
adoption procedure and the list of voting delegates, set the deadline 
for the submitting of the resolutions (by individuals or groups) which 
should be dealt with first by the Drafting Committee and then by the 
plenary, and any other issues related to the program of our meeting in 
order to secure the best possible use of time and the chance given to 
us by our Lord in this meeting. 


2. DRAFTING COMMITTEE which could be composed of the reporters of the 
working groups (as assigned by the working groups) and a 
convener-chairperson (nominated by the Steering Committee) and elected 
by the plenary. 


m a 


The role of the Drafting Committee will be to prepare a final document 


on the basis of the findings of the working groups, discussions in the 
meeting, resolutions submitted (by groups or individuals) and prepare 
it a the form as suggested by the participants (e.g. final document 
with resolutions, recommendations and/or a letter to the youth...) 


3. Both of the above committees are auxiliary ones, whereas the decision 
power remains in the PLENARY of the African Lutheran Youth Leaders 
Conference. In order to be able to handle the business in the Plenary 
when dealing with the different suggestions and documents, an 
"Adoption Procedure", as first discussed in the Steering Committee and 
then discussed and agreed upon in the Plenary, will be used. This 
Adoption Procedure, as was developed and used in the Asian Lutheran 
Youth Gathering, will be distributed to you for your consideration and 
you will be requested to submit your suggestions (or possible changes 
if you have some) to the Steering Committee before the deliberations 
on this item vill be concluded. 


Dear Sisters and Brothers, I find the courage to suggest all of this to you 
and I will ask you later (when approving the agenda of our meeting) to 
agree on this procedure in principle, or suggest changes so that we can 
continue in our process. 


Let me already now, at the beginning of our meeting in Bulawayo, express my 
joy and gratitude that we have been invited and lovingly received by the 
Evangelical Lutheran Church in Zimbabwe. The interest in our meeting as 
shown by the youth workers and the leadership of this church and the 
committed approach to the local preparation, are convincing signs of the 
living faith for which we again have to praise our Lord. 


Let me also bring greetings to you from the leadership of the LWF staff in 
Geneva: General Secretary, Gunnar Staalsett; and the director of the 
Department of Church Cooperation, Dr. Ishmael Noko; as well as from our 
Secretary for Africa, Rev. Noel Rabemanantsoa. All of them attentively 
followed our preparations and now await the results of our meeting. 


Let me ultimately come to the final remark. Each of us came to Bulavayo 
with certain expectations. Hopefully there vill not only be a chance to 
voice them among ourselves, but also unify them through the Holy Spirit and 
implement them. If you would allow me to briefly mention with which hope I 
came to this meeting, I vould say the folloving: I wish and pray that the 
Lord will bless this meeting through His Spirit so that it vill not be an 
end in itself. I want to say that I hope that this meeting vill raise our 
mutual interest in each others churches' youth work and the challenges 
which we have to face. I hope that we vill discover many ways of helping 
each other in the future. Our future vision will hopefully also include a 
reflection on the nev PAYG which vill take place in Brazil in January 1990. 
I hope that many personal links vill be blessed by the Holy Spirit in this 
group so that this meeting vill actually be the beginning of our 
cooperation, set priorities and suggest ways for their implementation and 
this meeting will not be the only activity among the youth workers of the 
LWF in this challenging and blessed continent of Africa. May the Lord be 
with us in these days. 


Julius Filo 


سے —————— ee‏ سود ee‏ نود 
عہ a ee ee UM‏ 


Introduction of the participants 

Adoption of Agenda 

Adoption of timetable and program 

Establishment of Steering Committee (and its role) 


Establishment of Drafting Committee (identification of 
its task) 


"Adoption Procedure" in the plenary (Steering Committee 
will collect suggestions of participants and bring a 
proposal to the plenary for adoption) 


Working group reports (to be received as an opinion of 
the working group by the plenary) 


Possible resolutions, documents (to be submitted to the 
Drafting Committee in the time announced by the Steering 
Committee and adopted by the plenary according to the 
"Adoption Procedures") 


Any other business as included in the agenda (submitted 
to the Steering Committee, approved by the plenary 
during the ALYLC) 
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ADOPTION PROCEDURE 
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37 voting delegates, approved by the Steering Committee, attended the African 
Lutheran Youth Leaders’ Conference in Bulawayo. The size of the delegation was 
set up with regard to the overall balance in the African region considering: 


1. The size of the churches (in the range of 1-5 delegates). 

2. The host church is traditionally offered the biggest possible number of 
delegates. 

3. LWF request for at least 40% women participation in meetings (15 female 
participants were present). 


Participants from other regions of the LWF are also voting delegates. The 
remaining participants are invited to take part in the discussions, but will 
not vote. A vote is cast by raising a colored card. 


1. Proposals for resolutions coming from individuals, unofficial groups or 
working groups can be submitted in writing to the Drafting Committee. 


2. The Drafting Committee vill consider, synthesize or compile resolutions 
for consideration in the plenary. 


3. A draft of all resolutions vill be distributed (if possible prior to the 
plenary) and read in the plenary before consideration. 


4. The document will be read, discussed and (if necessary) amended paragraph 
by paragraph. 


5. In plenary sessions amendments to resolutions can be offered by any 
participant. 


5.1 In order to be considered they must be seconded by a voting delegate. 
5.2 Thereafter they can be discussed until someone calls for a vote on 
the amendment. 
This call for closing the discussion must also be seconded and voted 
on by a simple majority (over 50%) of the voting delegates present. 
5.3 The amendment vill be voted on by a simple majority of the voting 
delegates present. 


6. If an alternative amendment is offered, the plenary will discuss and vote 
on the first one, unless the plenary decides by a simple majority of the 
voting delegates present to discuss the second amendment first. If the 
first amendment is adopted, the second vill not be any more considered. 


7. If the amendment has been voted down, it cannot be brought up again. 


8. Each paragraph vill be voted on by a simple majority of the voting 
delegates present. 


9. Finally, the whole document is voted on and vill be passed by a 2/3 
majority of the voting delegates present. 


10. A point of order has a preference and vill be considered immediately in 
the following way: seconded, opened for limited discussion, one in favor, 
one against, voted on by simple majority of voting delegates present. 


SE 


WAYS IN THE WITNESS TO THE GOSPEL 


mu سے‎ Hum dir جس ری سس س س س س س سح س سے س س سل مو تا‎ SR س‎ PUR سے نے سے سیند‎ TE 
EET س‎ ee ee ee crues Á USUS ee eee ee GENER LUNES ee ee ee یہ‎ ee ee ee س‎ 


The following is a summary of the lecture given by Rev. S.C. Ndlovu, Zimbabwe 


1. Witness to the Gospel by words 


In the witness to the Gospel God says "I will pour my spirit upon all men, 
your sons and daughters will prophesy, your young men vill see visions and 
your old men will dream dreams" (Acts 2:17). 


The spirit of God sent out missionaries to foreign lands as stated in Acts 1:8: 
"But you vill be filled with power when the Holy Spirit comes on you and you 
will be vitnesses for me in Jerusalem, in all Judea and Samaria and to the 
ends of the earth". 


In the African Lutheran churches the vitness to the Gospel was brought by 
missionaries under the influence of the Great Commission in Matt. 28:19-20, 
which states "Go then and make disciples of all the nations baptizing them in 
the name of the Holy Spirit, teaching them to observe everything that I have 
commanded you and I am vith you all the days to the close of the age". 


In this section, Rev. Ndlovu underlined the following: 


We have received Christ, but ve have seen that our own culture/habits/life 
were not understood by the settler(missionary) 


- since the relationship of the Gospel to the culture vas not established, the 
Gospel was weakened, because it vould have influenced our lives much more 
strongly had it used those parts of the African culture which are compatible 
with it; 


- Thinking of the political challenges of African society, the Gospel appeared 
to some to be a burden, because the relationship of the Gospel to the 


political realities was not established. Thus the Gospel, coming with the 
mission from abroad, could be seen as a part of the political concept of 
oppression. 


Therefore, the guiding thought: When witnessing to people - it is necessary to 
know to whom we are speaking, to know the people (their culture, forms and 
causes of their troubles...). 


2. Witness to the Gospel by deeds 


Another way in which the missionary churches witness to the Gospel is by 
introducing measures for life such as: 


a) Preaching the Gospel of repentance 
(which meant change of life towards the ethical values of Christianity) 


b) Literacy schools 
(which opened a way to education and thus to development) 


c) Health care in hospitals 
(which added to a liberation from disease) 


The Lutheran missionaries provided skills in agriculture, building, woodwork 
and sewing to enable the people to make a living. But it often happened in 
such a way that we were spoilt (said Rev. Ndlovu). Missionaries handed over 
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things to us instead of teaching us how to work out our own strategy. In mines 
and factories the whites were those who knew e.g. how to refine gold, blacks 
were only needed to fulfill orders. It was disturbing for the spreading of the 
Gospel to see that the Gospel comes from the same person who directs 
(exploits). 


In their outreach the Lutheran missionaries were confronted with cultural and 
political problems. It was difficult for the missionaries to accommodate the 
lifestyle of the Black people. Their Christian religion cut across the 
religion of the African people. For the Black people, their religion and 
culture were suppressed and seen as false and unfounded. The Lutheran 
missionary church oppressed its converted people’s political development. The 
missionary at that time, when Africa was under colonialization, was not 
willing to help the African converts to engage in the struggle for liberation. 
The missionaries collaborated with the oppressors. 


3. Mainline churches and Pentecostal Churches in Africa 


On the one hand the missionary Lutheran churches in Africa have shown to 
independent African Christians the politics of their own country (they were 
contributing to the political awareness building in their countries). 


On the other hand the Lutheran churches in independent Africa, unlike the 
Pentecostal churches, did not teach its Christians to be self-reliant early 
enough - all along African Christians (in churches related to mission 
agencies) were "receivers of parcels". Our congregations are still very much 
dependent on financial support from outside. The Pentecostals, in most cases, 
have been taught to become self-reliant from the very beginning, we were not. 
We need revitalization, be simple, free with people. We have to know and 
understand their needs, talents and hopes, Rev. Ndlovu said. 


The Lutheran churches in Africa have a problem in their working relationship 
with the Pentecostal and Charismatic healing groups. 


Questions 


1) Does spirituality in the Lutheran church nourish the missionary outreach of 
the respective churches? 


2) Are the Pentecostal and Charismatic healing groups a challenge to the 
Lutheran church? Why? and how? 


۳ ۲ 


Our Lutheran sister churches in Africa show many signs of active youth 
work. Youth groups gather regularly in order to be strengthened in faith 
through singing, studying the Bible, experiencing the love of God in the 
communion of Christians. This is true also in Zimbabwe. The African 
Lutheran Youth Leaders Conference participants visited several 
congregations in different areas 
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THE CHURCH AND DEVELOPMENT IN AFRICA 


س س س س ل ل es‏ ےط r r o o ee‏ ہسےے ہہ سے ہہ r‏ صحہ وہ ےس ہہ ume e e r ia er r ar e‏ یس ی ی م 
س سس ج کے ee‏ ےتید سید کک کے کے کے ا oe‏ ےھ سد TA‏ سج کاس 


by Jesse L. Lutabingwa, Co-worker of the ELCT Development Office, Tanzania 


1. Introduction 


The Spirit of the Lord 15 upon me, 

because he has anointed me to preach good news to the poor. 
He has sent me to proclaim release to 

the captives and recovering of sight 

to the blind, to set at liberty those who are oppressed, 

to proclaim the acceptable year of the Lord. 


Luke 4:18-19 


I was asked to make a presentation on "The Church and Economic Development in 
Africa". I have, however, broadened my topic and taken a more comprehensive 
view of development, rather than confining the presentation to economic 
development. 


What do we mean by development? 


This seems to be a logical question for us to ask and answer if we will have 
to deal at all with the issue of the church and development. The concept of 
development is widely used locally and internationally and over the years it 
has acquired varied meanings and interpretations. In some countries, 
especially those of Western Europe and the USA, and international financial 
institutions such as the World Bank and the I.M.F., development has been 
associated with a high rate of growth of the Gross National Product (GNP) and 
rising income per capita, industrialization, urbanization, bureaucratic 
efficiency and modernized political parties. For this group, development 
simply means economic growth. However, for the last two decades, many people 
have started to realize that the growth of the GNP does not mean development. 
Many people in the Third World countries have witnessed the GNP of their 
countries go up while they continue to drown in poverty, oppression and 
exploitation. Economic growth, we are coming to realize, is only meaningful 
when the goods and services produced by society are shared and distributed 
equitably among the majority of society. It is meaningful when the majority of 
the people participate equally in deciding matters that concern and affect 
them. We have, therefore, concluded that the economic growth model has been a 
total failure in our Third World countries, and Africa in particular. 


If development in purely economic terms is problematic, what then is 
development? The churches in Africa and elsewhere in the world claim to be 
involved in development, but the question we need to ask ourselves is, “What 
kind of development?" Do the churches in Africa mean the same thing as the 
churches in Western countries when they talk about development? 


I want to suggest to you that in Africa and many parts of the Third World, we 
have a comprehensive view of development. In this view we see development in 
the framework of economic and social justice in a just, participatory and 
sustainable society. 


Development is increasingly being defined as the process whereby people 
progressively achieve control over the social and material conditions which 
determine their life, work and environment; benefit from a wide distribution 
of basic necessities and opportunities resulting from such control, and become 
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capable of self-determination and realization. Rogate Mshana, ELCT Development 
Secretary, defines development as "an activity which sets communities in a 
process of change tovard a situation of fraternity and equality of 
opportunity." In the final analysis, development is a basic issue of seeking 
justice which calls for people's participation in the decisions and matters 
concerning their own welfare. This is what, in other words, we call people's 
development. 


When ve talk of development in Africa, we cannot, therefore, avoid talking 
about the unjust nature of the current economic system vhich is supported by 
the Transnational Corporations and the financial institutions of the rich, 
such as the World Bank and the I.M.F., the deplorable system of apartheid in 
South Africa, the unemployment of our young men and vomen, the many people who 
are dying of hunger and so on. 


2. The Exploited and Oppressed Africa 


The regional director of the UN Development Program in Africa notes that, 
looking at world conditions, one can see three kinds of poverty: (1) emergency 
poverty brought about by a catastrophe such as drought or earthquake; (2) 
intrinsic poverty caused by an absence of natural resources; and (3) "induced 
poverty", poverty which does not have to be there but vhich human policy has 
imposed on the weak. Sibusiso Bengu, who heads the LWF Office for Social 
Action (ORSA), says that by far the greatest amount of poverty in the world 
today is of this latter type. 


The problems of induced poverty experienced in Africa today are the result of 
many years of colonialism. As Walter Rodney has succinctly analyzed in his 
book "How Europe Underdeveloped Africa", the colonial power created 
underdevelopment in Africa. Any analysis of the present day Africa has, 
therefore, to take note of that and move from there. Mistakes have always been 
made by those who are especially prejudiced when they try to find the causes 
of underdevelopment. They usually argue that one can learn the answers of 
underdevelopment in Africa by looking inside the underdeveloped economy. The 
true explanation lies in seeking out the relationship between Africa and the 
countries of the North and in recognizing that it is a relationship of 
exploitation and oppression. The validity of this argument vill be shown in 
the folloving paragraphs. 


2.1 Unequal Trade Relationship and Hunger 


One of the common means by which the North (developed countries) exploits the 
Third World countries and one which is relevant to Africa's external relations 
is exploitation through trade. When the terms of trade are set by the 
developed countries in a manner entirely advantageous to themselves, then the 
trade is detrimental to the Third World countries. The existing trade 
relationship is very unequal. 


John Clark in his book For Richer for Poorer, notes that "one of the harshest 
realities of modern times is the vicious treadmill of the commodity trade." 
He notes that in 1985 the rich countries gave for famine relief in Africa 
three and a half billion dollars worth of aid. However, if Africa's trade 
hadn't collapsed during the same time, the continent would have earned 5 
billion extra. It is therefore suggested that the understanding of hunger in 
Africa must encompass an understanding of the trade treadmill which has its 
roots also in colonialism. 


The Churches' Drought Action in Africa (CDAA) Studies Subcommittee Report on 
the Root Causes of Hunger and Food Insufficiency in Africa says that "The 
present food situation in Africa is not tied to the drought as such, it is 


m5 


above all a result of a multi-faceted and complex man-made arrangement: the 
policy of domination which has for centuries maintained socio-economic 
structures based on injustice, exploitation and oppression.-- To this picture 
of oppression and exploitation must be added the spectre of conflicts 
throughout the continent, at times instigated and supported by external 
interests, which produce millions of refugees and deny many countries the 
stability that is essential for organized and sustained food production." 


As such, ve cannot isolate the famine and hunger which plague most parts of 
Africa from the economic crisis that ve face on the continent. This whole 
crisis is a result of a global process that involves unequal exchange between 
the North and the African countries and the domination of the world that 
forces these countries to an almost permanent monetary and financial crisis 
with very little room for maneuver. 


The colonial administration had one sole purpose vhen it was set up, that is 
to safeguard and protect the economic interests of the metropole by enforcing 
the cultivation of cash crops. This imposed cash crop production brought about 
a whole host of problems that relate to the actual state of the African 
economy today. Thus, vith the introduction of cash crops, Africa became a 
source of raw materials through cheap labor. Good fertile land was set aside 
for the production of cash crops such as coffee, sisal, cotton, sugar-cane, 
and so on. This created a direct competition between food crops and cash 
crops. Also, since cash cropping requires a large piece of land, many people 
were driven off their land to make room for the crops they had no use for. The 
land used by developing countries to grow the major export crops for example, 
increased by 11% from 1974 to 1984. In a similar period - between 1973 and 
1983 - the area under cereal and food crops in poor countries increased by 
some 8%. The area under soya beans, coffee, and sugar grew particularly fast 
in this period, increasing by 487. 


Furthermore, the African countries were made to grow and depend on only one 
cash crop. Às such, a foundation for a monoculture economy vas laid dovn. This 
type of economy has continued to affect the African economy up until nov. 


African countries are finding it very difficult to break away from this 
colonial set-up of cash cropping. They depend on those crops to earn their 
foreign exchange which is badly needed for the importation of manufactured 
goods as well as food. It is in this trading where ve find the most deplored 
relationship. 


Ihe countries which produce are not themselves involved in determining the 
price of what they sell to the market of the rich. As Julius Nyerere put it 
very simply, these countries are merely "price takers". The market is 
determined by the buyer, not the seller, and indeed the major auction rooms 
where prices are determined are in Nev York, London, and other Western cities. 
There may be scores of countries trying to sell their produce which have just 
one thing in common - a great need for foreign exchange. A handful of buyers, 
however, notably the Transnational Corporations (TNCs), control the lion's 
share of world trade in tea, coffee, cocoa, sugar, tobacco and other 
commodities. These TNCs control 40% of the entire world’s trade and up to 90 
of commodity trade. The prices that those countries get fluctuate wildly and 
they have been falling. This has made life very difficult in the countries 
concerned. | 


For example, the amount of coffee Tanzania had to export to pay for a ten ton 
truck doubled from 1960 to 1970, and doubled again in the seventies. It is 
true that Tanzania increased its production in the 1970s, but vith falling 
coffee prices and rising prices of oil and manufactured goods, the increased 
coffee harvest was worth less than at the start of the decade. 
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In the period 1982 to 1985 there was an increase in the price of coffee to the 
extent that most economists predicted that coffee offered a breakthrough for 
African countries facing economic difficulties. However, in January 1986 this 
came to an end as prices collapsed. In January 1986 coffee fetched USS 2.20 
per pound. By July it had tumbled to USS 1.37 - just two fifths of the price 
it had been in 1975. 


The peasants also know this very well. Recently I was talking with one coffee 
producer in the Kilimanjaro area, North Tanzania, and he complained very 
severely about how he was getting extremely small returns from his coffee. He 
said that today he has to produce two kilograms of coffee to be able to buy 
one kilogram of beef. (A kilogram of coffee fetches Tshs. 120.00-150.00). This 
producer does not know the international connection. All he knows is that the 
Tanzania Marketing Coffee Board is exploiting him. But the TMCB only receives 
what it gets from the international market. 


Mali is another example. Cotton production has increased eightfold in Mali 
over the last 20 years, while food production has declined by 105. A recent 
report from Oxfam's field representative tells how world cotton prices 
nosedived just as Mali gathered a record harvest. The loss to the national 
treasury was estimated to be USS 30 million, a seventh of its entire budget. 


The trade treadmill just described above also encourages governments to focus 
on using the most fertile land to help the national economy rather than on 
growing food for their population. A good example of this is in Ethiopia where 
most of the government’s agricultural budget has been used to increase the 
production for export of coffee and other crops in the state farms, notably in 
the Aswan valley, while relatively little has been done for the pastoralists 
or small farmers in the drought regions. This treadmill has brought about 
hunger in Africa. 


Although hunger and starvation are history on the media networks of Europe and 
North America, it is still a reality in Africa. Hunger and starvation have not 
disappeared simply because they are no longer romanticized and portrayed on 
the TVs in the sitting rooms of the rich countries of the North. Many people 
in Africa are still living in a state of starvation and malnutrition. “Every 
other second another child dies," notes John Clark. The number of the 
undernourished people in Africa has risen from 80 to 100 million since 

1980. It is said that South of the Sahara more than a quarter of all children 
under five suffer from malnutrition. Susan George in How the Other Half Dies 
points to the cruelty of hunger. She says: "Perhaps the most morally revolting 
aspect of the injustice caused by malnutrition is that it can prevent hosts of 
people from realizing even their genetic potential." Several studies have 
proved that the damage caused by malnutrition to a child is irreversible, even 
if by some miracle that child is entirely well-fed later on. 


In Africa we have been blamed for our starvation. We have been told that we do 
not know how to control our reproductive potential. As a result, we have 
produced a lot of people who ve are unable to feed. Population control 
measures have, therefore, been introduced in many countries. However, we need 
to critically ask ourselves whether population pressure is a real cause of 
hunger in Africa. Is it not a symptom of an underlying cause? 


I would argue that those people who advance the overpopulation case in Africa 
want to overshadow the whole question of justice as it relates to the hunger 
situation in Africa. As Susan George has noted, "the first thing to realize 
when trying to think straight about population/food is that hunger is not 
caused by population pressure. Both hunger and rapid population growth reflect 
the same failure of a political and economic system." Indeed, an understanding 
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of lack of justice is necessary in order to understand the international 
forces that cause hunger in Africa. 


The vave of protectionism has also compounded the problem. The 50 poorest 
countries could double their export earnings if they could process their 
commodities and export cocoa povder rather than beans, instant coffee rather 
than coffee beans, for example. African countries do try to break into these 
markets, but find that the rich countries impose tariffs on such imports. The 
protection is even fiercer when it comes to manufactured goods. Only 3% of 
manufactured goods sold in industrialized countries are made in developing 
countries. 


2.2 The African Debt 


Debt is another problem vhich has come about as a result of falling commodity 
prices. The developing countries’ indebtedness reached USS 1.19 trillion in 
1987 and is expected to rise to USS 1.24 trillion in 1988, almost tvice the 
1980 level. The rules of international finance are such that the vorld's poor 
are now giving vhat others have called "perverse aid" to the rich. This 
reverse aid has helped quell the West’s problem of inflation, but at the 
expense of economic collapse and hunger in the Third World. In the last four 
years, the developing countries have experienced a net outflov of almost 90 
billion as debt repayments and interest charges exceeded new loans. In the 
five years of the crisis, developing countries have paid a total of USS 536 
billion in interest and principal, including USS 119 billion in 1987 alone. 
Africa is already transferring more capital abroad in debtservice and other 
payments than it is receiving in aid and nev loans. 


By 1984 sub-Sahara Africa has accumulated total debts of at least USS 80 
billion. Some economists put the figure much higher, at over USS 100 billion. 
Africa's debt repayment tripled from a USS 4 billion in 1981 to about USS 11.7 
billion in 1986.<26>. We know that the real brunt of this crisis is being 
borne by the poor people who can least afford to pay. This reality prompted 
Julius Nyerere to ask whether, "we should really let our people starve so that 
we can pay our debts." 


Take Tanzania for example: in 1983 its exports were USS 480 million. Out of 
this it had to try to pay an oil import bill of USS 350 million, a debt 
service bill of over USS 200 million and about USS 700 million of other 
imports. Even after receiving USS 620 million in aid, Tanzania slipped even 
further into debt. For the rest of the 1980s Tanzania is scheduled to pay out 
60% of its export earnings just servicing its debt. Of course it simply cannot 
do this; it vill have to borrow more, and thus extending its debt crisis 
further into the future, for our children and grandchildren. 


In this crisis, the International Monetary Fund (I.M.F.) has not been of much 
help to Africa. The austerity measures prescribed by the I.M.F. have been such 
that they turn the African governments against their people. The case of 
Zambia where people rioted because of the removal of subsidies from the mealie 
meal (maize meal) is a good example. Zambia's debt is over USS 4 billion. 
Although this may sound a small amount in today's vorld, for a small country 
like Zambia it represents USS 600 owed by each Zambian, with no prospect of 
ever working its way out of the hole. Zambian GNP per capita, by contrast, is 
USS 470. If the country were servicing its debt fully, which it is not, it 
would have to devote 195% of export earnings to this purpose alone. This 

ratio is one of the highest debt service ratios in any developing country. In 
Ghana also people rioted and demonstrated in the streets vhen the government 
tried to implement IMF measures. Liberalization of trade which is very much 
emphasized by the fund has made local manufacturers in Tanzania start a spiral 
of natural death. In short, IMF policies are against life in our countries. 
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Susan George in her most recent book A Fate Worse than Debt, concludes that 
"IMF rigidity may bring ruin to an entire continent, and for years to come. 


2.3. Apartheid in South Africa 


On our continent, the South African inhuman system of apartheid leaves much to 
be desired. The people of South Africa have been waging an endless struggle 
against oppression within the country, practiced through unjust laws. The 
daily death toll does not stop them. Nor does the torture from which they 
suffer when detained or imprisoned. Indeed as Nyerere has said, our brothers 
and sisters in South Africa are challenging the guns and cruelty of apartheid 
with their own blood and with stones picked up from the streets. 


The people of Namibia have not been spared from the domination of the South 
African apartheid system. The South African regime has continued to occupy 
that country despite the international community’s cry and condemnation 
against it. Our comrades there are still fighting for their freedom from South 
African colonialism. 


All the neighboring countries, and some far away, have fallen victim to the 
aggressive South African policy. South Africa is waging an undeclared war 
against its neighbors through its "total strategy" policy. This policy 
involves the mobilization of all forces - political, economic, diplomatic, and 
military. The regional objective is to create and maintain a dependence that 
will be economically lucrative and politically submissive - and act as a 
bulwark against the imposition of international sanctions against apartheid. 


With its policy of "total strategy" South Africa has used its forces to invade 
Angola on the pretext that it is seeking the South African ANC freedom 
fighters. Zambia, has not been spared this aggression either. Botswana, 
Lesotho and Swaziland have not been exempted because of their geographically 
determined inability to do more than speak against apartheid and provide 
shelter for refugees from South Africa. Zimbabwe and Mozambique have both 
fallen victim to this aggressive South African policy. 


The cost of this policy to the Southern African countries has been immense 
both in financial terms and in terms of the total number of people killed, the 
wounded, those who have been displaced, who have lost their homes, who have 
been terrorized against working in their fields, who have lost their loved 
ones or left to take care of the disabled members of the family and so on. All 
this suffering is immeasurable. 


Despite the suffering, the support received from the United States, Britain, 
Germany, Japan, France and other Western countries which have the capacity of 
exerting pressure on the South African regime has been very minimal. It is at 
this time when we are bound to see who is our real friend. Certainly President 
Ronald Reagan with his Constructive Engagement is not one of them. His policy 
has turned out to be destructive as far as we Africans are concerned. 


3. The Role of the Church in Development 


Given the present realities in Africa, what is or what should be the role of 
the church? Does the church provide any hope for the future? 


Many people use the word church with varied meanings and interpretations. Some 
use it to mean the whole community of believers while others mean the building 
where people go to worship. Still others use the word church to mean those who 
are in key positions in the institutions. The word church can also be used to 
mean the institution itself. For the purpose of this paper, the latter 
interpretation will be used. 
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Historically, the church allied itself with colonialism and provided 
ideological justification for the exploitation and oppression of the masses. 

It is true that the church questioned instances of blunt misuse of power by ~~~ 
colonialists. However, the whole moral, economic and political basis of 
imperialism was not challenged. As such, the church became an instrument for 
maintaining the status quo. Walter Rodney in his book How Europe Underdeveloped 
Africa notes that missionaries (representing the church) in places like the 
Congo, Angola, and Upper Guinea concentrated on blessing Africans as they were 
about to be launched across the Atlantic into slavery. 


Indeed, the church liberals who expressed their opposition to the status quo 
and the colonial enterprise vere lonely voices in the wilderness of the 
imperial power. It is therefore true that the church which we inherited at the 
time of independence vas a compromised institution which needed to shake off 
its historical image, repent its social sins and rediscover its prophetic 
mission for the services of the African masses. It is unfortunate that this 
process has not been fully understood in the church itself and, thus, the 
search for an authentic and prophetic church is still going on. 


The church in Africa has the potential of providing hope for the people. For 
this to happen, hovever, the church needs to be truthful to its calling and to 
be prophetic in its mission. It has to participate fully in the development 
process. We can no longer afford to have a church which is quiet and passive. 
The church in Africa can no longer fold its hands. It has to speak out loud 
and clear for the oppressed vherever they are and call for just and 
participatory socio-economic structures at home and internationally. The 
church has to be an instrument of social transformation. As Mshana has 
succinctly stated, "the church is generally an instrument of justice and 
social transformation. It has inherited the cross and must not accept to be 
comfortable in society. It has an obligation to speak against injustice and 
provide guidance in society. It has to be a clear voice of the voiceless." The 
church in Africa must take a root causes approach in its development strategy. 
The purpose of the root causes approach is not just to blame others or to cry 
over spilt milk but to encourage a re-examination of the causes of poverty and 
underdevelopment. 


It is only then that it will be able to take concrete action against the evils 
of the current socio-economic and political structures vhich have condemned 
millions of people in misery, degrading and hopeless poverty. If the church 

is not on the side of the poor and does not speak out for them, then it vill 
become meaningless and irrelevant. It will in fact cease to exist as a church 
of Jesus Christ. It vill only exist as any other secular institution concerned 
with its own existence. 


3.1 Concrete Examples of Churches' Efforts 


It is very promising that in some parts of Africa the church has started to 
take upon itself its prophetic role. Here we can only give a few examples. 


3.1.0 South Africa 


The South African church analyzed the root cause of the prevailing oppression 
in the country and produced the Kairos Document. In that document the church 
states emphatically that apartheid is the root cause of all evils in the South 
African society. In order for any meaningful change to come about, the 
apartheid system has to go. It cannot be compromised. The document states, "No 
reconciliation is possible in South Africa without justice, vithout the total 
dismantling of apartheid." 
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From this analysis the church, through its leadership, has become very vocal 
against apartheid and has called for the dismantling of the system. Despite 
the South African regime’s threat, the church has to continue to defy unjust 
laws. Church leaders have been detained, jailed or killed but this has not 
stopped the church from fulfilling its prophetic role. 


The churches in Namibia and Angola are also speaking out very loudly against 
the South African oppression in their countries. 


3.1.1 US/Tanzania Round Table Study in Development 


Currently, the Evangelical Lutheran Church in Tanzania together with the 
Evangelical Lutheran Church in America, in coordination with the LWF Office 
for Research and Social Action (ORSA), is doing a study called US/Tanzania 
Roundtable Study on Development. This study aims at looking into the 
socio-economic injustice, especially in the pricing of agricultural products 
from Tanzania. It seeks to look into what pover does to Tanzanian producers 
when determining the price of their products. This is being studied at three 
levels - the local, national and international. 


This study came about as a result of the VIIth LWF Assembly in Budapest when 
it resolved that, "LWF member churches vork on their own and bilaterally, 
whenever possible vith their overseas partner churches, to conduct studies on 
specific political, economic issues such as those related to commodity prices 
and the expanding power of transnational corporations." 


It is hoped that after the study is completed we shall be able to recommend 
specific action within a common framework which can be taken by the church 
groups individually and/or cooperatively. Of course, the study recommendations 
will not be restricted to the church groups only. This study vill provide a 
model for use by other groups in other nations. Lastly, we hope that the study 
will clarify hov churches in poor and rich countries can play an ongoing and 
effective role in shaping policies that affect the poor. 


3.1.2 Development Education 


Many churches in Africa have started to be involved in development education 
with the aim of conscientizing the people. In Zimbabwe this program is carried 
out by the Zimbabve Christian Council and it is called Learning for Social 
Transformation. In Tanzania under the ELCT it is called Training for Social 
Transformation. 


The ELCT Training for Social Transformation program has as its focus the 
promotion of a new understanding of development as a process aimed at justice, 
liberation, self-reliance and peoples’ participation. Many people in Tanzania, 
and Africa in general, are poor and have always been told many times that they 
are poor because they are poor. No efforts have been made to help them search 
into the root causes of their poverty. This avareness building program, 
therefore, aims at helping the people to start asking themselves the questions 
as to why they are poor and what they can do to rid themselves of that state. 


These are a few but concrete examples of what the churches ought to be doing. 
These are the efforts of some of the people vithin the churches and vho have 
realized that the injustice and oppression vhich exists in Africa is not 
ordained by God but a result of human institutions, values, attitudes and 
ideologies which reinforce and hold them together as structures. 
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4. The Challenge to Youth 


Given the present African context, what role should youth play in development? 
How do young people face these challenges? What can they do to change the 
course of the development process? 


As Tharcisse Gatwa said at the Harare meeting of the inter-regional CCPD 
networks in 1985, today’s African youth are numerous, generous, but also 
disoriented. They are very willing to build a better world and society if 
motivated and encouraged, but also disoriented through their exposure to the 
ideas disseminated by the mass media and tourism from the Western countries 
which alienate them from the national and continental realities. 


Gatwa notes that the problems facing youth are numerous. Being a majority, 
rural youth are very poor, untrained and often attracted by the urban centers 
where they encounter endless constraints. It is difficult to absorb them in 
production circuits because of their lack of training. The inadequacies of 

the training systems have more often than not been inherited from the colonial 
era. 


Gatwa then concludes that this rural exodus considerably ages the rural 
population and causes crowding in the urban sectors, where young people find 
themselves confined to sporadic marginal occupations, thus promoting what we 
call social pathology; delinquency, drug addiction, alcoholism and 
prostitution. 


Given this situation, African youth have several tasks which I believe are 
critical in the struggle for the genuine development of the continent. Some of 
these tasks were also proposed by Kabiru Kinyanjui a while back. 


The first task is that of creating critical awareness through a process of 
conscientization. Youth must play a major role in causes of poverty, injustice 
and oppression. This should then lead to action geared towards changing the 
course of the development process. Youth must realize that the education which 
is provided in most schools and through other institutions of knowledge is 
colonizing knowledge which in most cases continues to alienate youth from 
their society and perpetuates the dominance of foreign interests. The task of 
decolonizing our mind and the process of awareness among youth cannot be left 
to schools or occasional lectures here and there. It is the responsibility of 
us all. We have to take the time to restudy our history, economics and 
politics from the perspective of peasants and workers. We have to participate 
fully in the struggle of peasants and workers for justice, human rights, and 
against all forms of exploitation and oppression. Participating in the 
struggle is the best educative experience. The youth in South Africa who are 
in the streets fighting against apartheid should be a model for us all. 


Moreover, African youth need to carry out a thorough and critical social 
analysis of the conditions and forces which promote, affect and hinder the 
development of the masses. Social analysis here means to attempt to understand 
the reality in a deep, systematic and critical way. In our society we have not 
taken the trouble to ask ourselves the real basis of the root causes of what 
we perceive as reality. I would contend that youth in South Africa have 
carried out social analysis and found that the education they receive is 
domesticating and they have, therefore, had to protest against it. Thus social 
analysis emphasizes the primary need for youth to reread our history and 
reinterpret it in order to enlighten our current situation and guide our 
planning for the future. 


Furthermore, African youth need to formulate and build a realistic, people- 
oriented vision of African development. The aim of the critical education and 
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social analysis outlined above is to arrest the pessimism which has spread 
across Africa, particularly among youth who often leave school with very 
little useful learning, and above all without prospects of gainful employment. 
The church in Africa has the challenging task of helping youth to formulate 
realistic dreams of the total development of the African masses. 


In addition, young people need to rediscover and identify themselves with the 
grassroots communities, peasants and workers' organizations which are working 
for change, social justice and the employment of the people. It is at the 
grassroots level that youth can organize around issues, build class alliances 
and indeed a movement for the struggle for genuine development, democratic 
rights and lay the foundation for resistance against the repression, 
exploitation and domination that has characterized Africa in the last ۷ 
decades of independence. 


Lastly, African youth must be in solidarity with the peoples’ grassroots 
movements both within Africa and outside the continent. Youth need to show 
their support of other people who are struggling and fighting against the 
social structures which have condemned them to poverty and misery. 


We know that the situations in each country vary. Youth in each African 
country, therefore, must do their homework and rediscover what is possible 
given the concrete circumstances prevailing in each country. The church must 
be ready to help them and listen to what they are saying. The church can no 
longer keep youth away from the life of the church. Youth constitute a large 
and strategic sector of the African population. If they are adequately 
motivated and mobilized, they can play a significant role in promoting the 
development process in the proper direction and ensuring a better future for 
our continent. 


5. Conclusion 


As I conclude, I want to stress that the church must play a predominant role 
in the process of liberating Africa from poverty, oppression and exploitation. 
The church still has the trust of the people and is closest to the people at 
the grassroots. The church needs to promote a holistic and integrated approach 
to development which aims at restoring community wholeness. As such, it must 
work for the empowerment of the people in order for them to be able to deal 
with their situations and to become aware of the forces that exploit and 
oppress them. In order for the church to play this dynamic role it must first 
undergo a process of self-criticism and self-evaluation without being 
defensive. 


The realities of Africa today and the world at large call upon us, the youth 
of Africa to awaken. We have to have our awareness raised in order to start 
concrete social action. Gone are the days of blind submission and fatalistic 
resignation which lead to poverty, misery and oppression. Despite our youth, 
young people are called upon to initiate the changes required by their concept 
of development - they are called to bring about social transformation. This is 
development which questions the current socio-economic structures and 
institutions in our society. This is development which once again takes up the 
crucial problems of education, human rights, solidarity; development which 
seeks to restore community wholeness. 


In order to succeed in attaining these objectives, we must emulate Jesus’ 
development model, which offers liberation and socio-economic justice. Jesus 
was the master strategist in development, He alone needs to be our model. 


As Jesus entered the synagogue in Nazareth, He was given the book of the 
prophet Isaiah. He opened it and read: 
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The Spirit of the Lord is upon me, 
because he has anointed me to preach good news to the poor. 
He has sent me to proclaim release to 
the captives and recovering of sight to the blind, 
to set at liberty those who are oppressed, 
to proclaim the acceptable year 
of the Lord. 
Luke 4:18-19 


Is this not the essence of development? African youth are called upon and have 
been anointed to preach good news to the poor and to bring about social 
transformation. 


Jesse Lutabingwa 





Do you know what a "Food for work project" is? Our sister 
church in Zimbabwe, with the assistance of the LWF, has 
erected storages for maize in many congregations. The 
maize is used as salary for workers on e.g. construction 
projects of the parishes and is also available for those 
who otherwise should have to face hunger. As part of the 
above project, the people in the picture cut stones 

for the construction of a new church building in Gwanda, 
western deanery, Zimbabwe. 
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Through its Department of World Service, the LWF assists churches in Africa in 
their mission on the socio-economic level. 
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STRUGGLE FOR HUMAN RIGHTS - AN INTERNATIONAL TASK 


— ee س سے س سے‎ i س‎ ee س‎ er ee ee re سے‎ es ee eee س سیت کے سے‎ 
es سے سے بس‎ ee د‎ ee ee ee ee ee ee ee ee ee سے‎ ee ee ee ee 


by Rev. Lukas Ilikola Nantanga, Namibia, presently Chaplain of SWAPO 


It is with great reluctance that I embark on the discussion about the 
"Struggle for Human Rights - An International Task". My reluctance lies in the 
simple fact that first of all, in my own country, I had not known any freedom 
and therefore the question of Human Rights is out of discussion in Namibia. 
What is required in Namibia today is independence and freedom for the 
oppressed Namibian people. The issue of Human Rights is part and parcel of the 
liberation process. Secondly, in my opinion, there is a lack of strong 
international solidarity vith those who are struggling against injustice in 
our world today. 


1. Overview 


The National Liberation Movement in Namibia and South Africa has for years now 
been fighting the racist regime of South Africa. The ANC of South Africa has 
fought the evil system for over 70 years and SWAPO of Namibia nearly for 30. 


As the political situation stands today in Namibia and South Africa, the 
racist regime is in a state of confusion. The people of South Africa and 
Namibia are forcing the regime to accept majority rule in South Africa and the 
immediate implementation of Res. 435 in Namibia. 


The destabilization policy of the South African regime against the Front Line 
States is in accordance with the policies and programs of the Reagan 
administration, the so-called policy of constructive engagement. We call this 
policy destructive engagement. This destructive policy of racist South Africa 
has brought about great destruction in property and human resources as well as 
the socio-economic and political life of the Front Line States. 


The churches in Namibia and South Africa have made their theological and 
political position clear. The apartheid policy is condemned by the Gospel of 
Jesus Christ as a sin against God and a crime against humanity. It cannot be 
reformed, but needs to be destroyed. 


In Namibia in 1986, the "AI-Gams Declaration" was issued and signed by the 
Council of Churches in Namibia, churches and political parties in the spirit 
of unity against the evil colonial system in South Africa. 


In South Africa, two important theological statements were issued. The Kairos 
Document and the text of a declaration entitled Evangelical Witness in South 
Africa, have criticized the State Theology. 


These three statements in Namibia and South Africa respectively have laid a 
strong theological and political basis in combating the evil system in our two 
countries. The international Christian community has also taken concrete steps 
against the regime. The Lusaka Statement and Action Plan of 1987 are important 
strategies from the World Council of Churches' Program to Combat Racism. 


The 1984 Assembly of the Lutheran World Federation in Budapest suspended two 
white Lutheran churches, the Evangelical Lutheran Church in Southern Africa, 
in South Africa and the German Lutheran Church in Namibia. These churches were 
requested by the member churches of the Lutheran Vorld Federation to denounce 
the apartheid policy publicly, but failed to do so. In 1987, the German 
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Evangelical Lutheran Church vithdrev from the Council of Churches in Namibia 
because as they said, "the Council is too political". 


2. The Plight of Youth 


One of the African novelists, Cyprian Ekwense, in his novel People of the City 
depicts life in one of our African cities. There are three important 
characters in the book which I vish to share vith you. 


The first character is Amusa Sango, a professional journalist and musician. 
Amusa is placed in the book as an observer of life in the city. Amusa had 
lived among the youngsters and pleasure-seekers in luxurious night clubs. He 
himself expresses a basic desire for peace, but all his desires are 
continually frustrated by the exigencies of life in the city. His part-time 
job as a writer to the African Sensation exposes him to the attention and lust 
of women of all kinds. 


Far from leading to peace and advancement, the social life of the city led him 
to gradual moral, and in most cases, material deterioration and as a result he 
resigned from city life, disappointed. 


The second character is a young girl, Anna. She came to the city to enjoy the 
"fruits of freedom". Anna was initially a girl who was capable of 
demonstrating warm feelings and emotion. But in the middle of her city life 
she finds herself in prison. She is caught up in social evil which leads her 
to become a hardened thief and blackmailer. Ekwenshi depicts her imprisonment 
and brutalization as a problem of crime which will only be solved once the 
root causes are attacked. 


The third is another young girl, Beatrice, whose career and fortune further 
demonstrate the ways in which the city may lure the innocent - and destroy 
them in the end. Beatrice demonstrates restlessness and yearning for 
excitement, activity and freedom, but finally she also shows signs of 
degradation and disintegration, she already suffers from a deadly disease 
which eventually claims her life. 


The youth population has become a constant victim of economic hardships. Our 
young girls and boys in big towns and cities have become - in Fanon's 
terminology - the lumpenproletariat >1<. This unfortunate situation has turned 
our young people into thieves, robbers, prostitutes and criminals of all kinds. 


It is a general notion that youth are the agents of change. A change for the 
better when they are directed properly. And if this notion contains any truth 
in it, how can we involve our youth in the national liberation struggle for 
peace, freedom and independence? 


Frantz Fanon hails the lumpenproletariat as the African revolutionary social 
stratum with nothing to lose and everything to gain.<2> How can we 
revolutionalize our youth and equip them for the future and national 
development? 


What effective strategies could the Lutheran churches in Africa adopt in order 
for our young people to be properly directed to effective ways and means, in 
the process of liberation of man from ignorance, disease and exploitation of 
man by man? 


What kind of hope can the Lutheran churches in Africa hold for the young Amusa 
Sango, Anna and Beatrice in our big cities? These are some of the direct 
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questions which we have to deal with if we intend to involve young people in 
the future socio-economic and political plans. 


3. Youth in Namibia 


The political struggle for freedom and national independence in Namibia has 
reached a critical stage. Our youth are under constant harassment from the 
boer regime. 


The Namibian youth, through the SVAPO Youth League (SYL), have for a long time 
been in the front line of the liberation struggle for national liberation and 
independence. Today the SWAPO Youth League (inside and outside the country) 
plays an extremely decisive role in the liberation of our country. The SWAPO 
Youth League inside Namibia has voiced its strong opposition, particularly 
with respect to the imposition of the military conscription on the Namibian 
youth. The SYL has called on the youth to fight the vhole colonial system in 
the country with any power at their disposal.<3> 


The racists have then resorted to criminal activities against our youth and 
children. The participants from inside Namibia could tell what the situation 
really is in detail. But, let me briefly make a note of the folloving: 


- Our pupils are in a state of confusion, for the education system changes 
from time to time and as a result poor examination results (at different 
levels) are recorded each year. This has contributed to the massive 
failure rate in formal education with about 35% of black passes and very 
high drop-out rates among the black pupils, while a white pass rate of 
youth 90% is recorded each year.<4> 


- 13 (or more) primary schools were bombed and totally destroyed. Children 
were left without education. These schools were bombed and burned down 
within a month in early 1987. 


- Military conscription: The aim of this deliberately poor education is to 
force our young people to conscript into the racist army, for they are 
left without any alternatives. 


The racists of South Africa apply scientific calculations that after the 
independence of Namibia, we shall have people already confused politically, 
educationally, religiously and morally. Such confusion is created through a 
pseudo religious and cultural organizations such as Etango (sun) or Ezuva, 
through which the racist troops brainwash and intimidate our youth. 


4. Theological Basis for Human Rights 


The discussion on Human Rights has been to a great extent at the political, 
Social and economic levels. It is clear to me that the subject of Human Rights 
also has a theological side. 


The Christian understanding of human dignity is based on the notion that man 
is created in the image of God. "Let us make man in our image, after our 
likeness". Gen. 1:26. God included himself among the heavenly beings and 
thereby conceals himself in this majority.<5> 


The importance of the notion of the image of God is based on the understanding 
that man is called to live in a community. All human beings are created equal 
with the same basic needs and rights. The Apostle Paul wrote to the Romans 
that "the law required to do justice to God and man as an individual is 
written in their hearts". cf. Rom. 2:15. 
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In the traditions of moral philosophy, through his reference to the "law 
written in their hearts", St. Paul tries to provide a scriptural warrant of 
the idea of natural law. He also considers conscience as a human phenomenon 
which is the "perfect interpreter of life".<6> 


A human community needs human rights based on the foundation of justice. Human 
rights and justice are normally seen as going together. 


Justice (Mispat) is an important word in our discussion on the issue of the 
struggle for Human Rights. In the Bible there are two Hebrew words, mispat 
(justice) and sedakah (righteousness). Justice and righteousness are two sides 
of the same coin. Fohrer sums up the Old Testament understanding as follows: 
"Justice includes both the social and impartial administration of ۰۸ 
and it refers to the conduct a person owes towards God and his people." 


The God of the Bible is a God of justice and his justice has been realized 
throughout human history. Mispat means the defense of the weak and liberation 
of the poor. Mispat consists of doing justice to the poor, orphans, widows, 
workers, peasants, youth and children, neither more nor less. The God of the 
Bible demands inter-human justice...."take away from me the noise of your 
songs; to the melody of your harps I will not listen. But let justice (mispat) 
roll down like waters, and righteousness (sedakah) like an ever floving 
stream". Amos 5:23-24. 


The prophets Isaiah, Hosea, Amos and others were convinced that justice to the 
poor, veak and the oppressed vould be achieved on earth. Could we infer from 
this prophetic notion of justice that the Kingdom of God would be fully 
realized when "everyone has the right to life, liberty and security of 
person"? ( Cf. Universal Declaration of Human Rights, Art. 3) and "that every 
human being be entitled to respect for life and integrity of his person"? 
(Art. 4 in the African Charter on Human and People's Rights). 


The church has a great role to play in the realization of the Kingdom of God. 
The Kingdom of God is not something that comes only after death. That will be 
its perfect fulfillment. The Kingdom of God has already been inaugurated in 
history, among the oppressed, men and vomen, by the Risen Lord. Christ himself 
tells the Pharisees that the Kingdom of God is not coming vith signs to be 
observed; nor will they say, lo, here it is, or there, for behold the Kingdom 
of God is in the midst of you". Lk. 17:20-21. 


The struggle for Human Rights and justice is closely connected vith the 
liberation of man. 


The issue here is both simple and complex. Its simplicity lies in the fact 
that what is required by the oppressed, weak and the poor is freedom, justice, 
human rights and true independence. Its complexity lies in the vays and means 
as to how the poor and oppressed can rid themselves of the bondage of social, 
economic and political chains. 


The oppressed person should reject the oppressive consciousness which dwells 
in him. He should become aware of his oppressive situation and find his own 
language to serve his aims and objectives. Liberation of the oppressed should 
stem from the values proper of the oppressed people. The liberation process is 
not a state reached once and for all, but it is rather permanent. ۸ political 
liberation (with a hard won national flag) is rather a continuation of this 
liberation. 
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5. The Church and Its Prophetic Message 


"The church is the people of God and will give an account of itself 
at all times to God who has called it into being, liberated and gathered 
it. The church is on the move in free solidarity and fellowship, 
together with the world, people and peoples, nations and societies" <9> 


The church has a responsibility over men and women in the course of space and 
time. The church stands for the world before God. It confronts the world in a 
critical way and is bound to give the sole authentic relation to the new life 
in Jesus Christ. 


Let me draw your attention to the message of the prophet Isaiah 1:15-17. 


v. 15. When you spread forth your hands, I will hide my eyes from you; even 
though you make many prayers, I will not listen; your hands are full of blood. 


v. 16. Wash yourselves; make yourselves clean; remove the evil of your doings 
from my eyes; cease to do evil. 


v. 17. Learn to do good; seek justice (mispat), correct oppression; defend the 
fatherless, plead for the widow. 


This is a clear message particularly addressed to the exploiters, oppressors, 
and murderers of men and women at the time of the prophet Isaiah. 


The historical context of this text could easily be fitted into the reign of 
King Uzziah (ca. 783-742 B.C.) in the Southern Kingdom. The Old Testament 
scholars are in the agreement that it was at this period and beyond when the 
Southern Kingdom had reached a peak of economic prosperity and relative 
political stability. 


This economic prosperity went hand in hand with the exploitation of the poor 
and the needy and consequently the oppression of the poor women and men who 
were the periphery of that society. 


Let us come to our time and contextualize this text to a particular situation, 
and in this case to Namibia, which I know better. 





The history of Namibia has been one of bloodshed and suffering. Many of the 
Namibian youth, workers and peasants have been sacrificed and others are still 
engaged in a bitter liberation struggle for the freedom and independence of 
Namibia. 


There are about 200 transnational corporations in Namibia at the moment. There 
are about 75 American, 67 British, 22 West German, 12 French, 6 Canadian and 
19 South African. <11> 


From this picture you can infer why Reagan insists on his overdue and 
destructive engagement, the so-called constructive engagement, and why Mrs. 
Thatcher opposes any call by the oppressed people of Namibia and South Africa 
and the international community, for immediate and complete sanctions against 
the racist South African regime which occupies Namibia illegally. 


The God of justice, then, says..."when you spread forth your hands I vill hide 
my eyes from you; even though you make many prayers I will not listen, your 
hands are full of blood." The hands of Reagan, Thatcher, Kohl, and Botha 
himself are full of the blood of the innocent children, youth, men and women 
in Namibia, South Africa, and in all the Front Line States and neighboring 
states. 
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A word should be said about the racist military chaplains who are serving in 
the racist army in our country. These are "ministers" sent by the racist vhite 
Reformed Church in both South Africa and Namibia. 


Their "pastoral work" is geared to maintain and sustain the evil colonial 
system in Namibia and apartheid in South Africa vhich are all condemned by the 
Gospel of Jesus Christ as a sin against God and are all in one a crime against 
humanity. These are "ministers" who are spreading their hands and making many 
prayers, but the God of justice in the vords of the prophet Isaiah says, "I 
will not listen (and) I will not listen", at all, because "your hands are full 
of blood". 


The point vhich I am trying to make here is how can the Church (in this case 
the Dutch - white- Reformed Church) claim to be a church, a body of Christ, 
and at the same time maintain and sustain evil? This is heretic, a false 
church and blasphemous. 


The oppressed people of Namibia, South Africa and elsewhere in the world 
understand that the words and evil actions of the oppressors and murderers, 
with hatred and violence as their trademark, are not the last in the vorld. In 
the end, the vill of the oppressed and the poor and indeed the vord of the God 
of justice vill be last. 


6. Just Cause Versus Violence 


The issue of war and the quest for peace do pose the ecumenical movement. 
serious theological, moral and political questions. 


For the oppressed, decolonialization is always a violent phenomenon, 
"Colonialization only loosens its hold vhen the knife is at its throat... 
colonialism is violent in its natural state and vill only yield when 
confronted with greater violence".<12> 


For the oppressed and exploited, the use of violence (in order to achieve 
freedom and independence) is not vieved as a picnic, but rather it is a 
question of life and death. For ve in SWAPO say that "we do not beautify war 
or regard it as a form of sport. We see and understand var for what it really 
gs". <13> 


Sam Nujoma, the president of SWAPO, said at the conference, which was 
organized by the WCC’s Program to Combat Racism in Lusaka in 1987, that "to 
those who would advise us not to fight colonial oppression with arms in hand, 
our answer is: show us the available non-violent means to Namibia's 
independence". Our struggle for freedom and independence is a just cause. Our 
struggle for liberation is then constantly met vith greater violence by the 
racist South African army, police and Koevoet's notorious band of killers. 


The oppressed people in Namibia have then opted for the use of violence in 
order to eliminate everything that limits them, whether it be social disorder 
or ethical norms, so that they can regain their true human dignity. Therefore, 
the just war being waged by the oppressed people in Namibia against the 
oppressors is to achieve socio-economic and political liberation. 


Whatever the socio-economic and political implications might be, the church is 
called upon to fulfill the prophetic function i.e. to live closely with the 
oppressed people and identify vith them in such a vay that it is able to grasp 
their aspirations and interpret them in relation to those values.<14> 
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7. The Unity of the Church is the Unity of Mankind 


"For what divides the world divides the Church... the Church is invaded 
by global class struggle (racism) where questions are asked about justice, 
equality and distribution of power and resources"<15> 


Should a Christian engage in armed struggle for the liberation of the 
oppressed and the poor? For the oppressed, this question does not exist and 
indeed is even irrelevant. For a human being, whether she/he is a Christian or 
not, repressive lavs, torture and killings are all violent actions against the 
oppressed people irrespectively. Thus, when ve come to the question of the 
liberation of man from oppressive systems, exploitation, etc. the middle or 
neutral road does not exist. 


As Christians ve believe that to submit and commit ourselves to the liberation 
of the oppressed is indeed the acceptance of the Gospel and part of our 
obedience in faith. 


The struggle here is not only against "flesh and blood", but it is against the 
principalities, the evil povers and the present darkness and the spiritual 
hosts of wickedness in this world.<16> We live in a divided and broken world. 
Think of the problem of the liberation of Palestine. This is a problem which 
needs the attention of the church universally. For the people of Palestine are 
entitled to enjoy peace, freedom and social justice in the land of their birth. 


We are thankful to the World Council of Churches, the Lutheran World 
Federation (and other church organizations) through the Middle East Council of 
Churches, for having addressed themselves to the question of Palestine on 
behalf of their respective member churches. 


The late Dr. W.A. Visser't Hooft (WCC General Secretary from 1948-66) had this 
to say at a conference which vas organized by the WCC on the Palestinian 
question in 1951: 


"We live in the midst of international and even intercontinental clash. 
Underneath all the revolutions which are taking place in our time, there 
is one basic revolution - the demand of the masses, the inevitable and 
justifiable claim for greater equality. The situation which we had for 
centuries and centuries in which there were some vho were privileged and 
others were not, cannot last." He then declared: 

"We must choose between solidarity (with the oppressed) and chaos and the 
Christian church cannot merely talk about it, but must practice it 
(solidarity) from nation to nation, race to race, church to church."<1/7> 


What we need to do in the question of Palestine is to take concrete steps and 
actions to support the people of Palestine under the leadership of the PLO. 
Mass support for the PLO from all corners of the earth is necessary at the 
moment for many youth, men and women are in notorious "zionist" hands and 
therefore their human rights are daily violated by the Israeli police and army 
in the Occupied Territories. 


The question of the Saharawi Democratic Republic remains unsolved. Morocco 
continues to deny freedom and peace to the brothers and sisters of this 
country through its colonial administration and army. This problem has 
attracted less attention in the Christian church. The Christian church 
therefore needs to express its visible solidarity vith the struggling people 
of this nation. 
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The problem of Central America is still with us. Nicaragua (and other states 

in the region) continue to be a target of US imperialism. The Reagan 
administration gives full support to the counter-revolutionaries - the 
"contras". Nicaragua itself has entered a new revolutionary phase which has the 
full support of the church in the country and in Latin American countries in 
general. The Archbishop of Managua, Miguel Obando Bravo, had this to say about 
the political situation in the country: 


"We realize that through years of suffering and social marginalization, 
our people have been accumulating the experience necessary to 
transform this situation into a broad and profoundly liberating 
action. And he continues by saying that... the blood of those who gave 
their lives in this long struggle, the devotion of youth who want to 
build a just society, and the outstanding role of women in this 
process...these gave new forces for constructing a new Nicaragua"<18> 


The poor and the oppressed of whom Jesus speaks, cf. Lk. 4:16-20, are truly 
poor Nicaraguans, the afflicted and oppressed Namibians and South Africans, 
the people for vhom society has failed to provide a place. Through solidarity 
with the oppressed and the afflicted, Jesus proclaimed his father's love for 
all mankind. 


southern Africa is a region which is marked by open conflicts. What is really 
behind these conflicts? Should the churches be concerned vith these problems 
at all? Should the churches not rather remain neutral? How can we as churches 
on all continents follow Jesus Christ faithfully in the midst of oppression, 
hunger, injustices, and above all exploitation of man by man. 


The Lutheran churches are confessional churches. Their status confessionis 
is a great significant contribution to the issues of liberation of the 
oppressed and a social commitment. 


The vhite Lutheran churches (referred to earlier) in Namibia and South Africa 
were suspended from the LWF in Budapest on the basis of the status confessionis 
and that is on the "basis of faith and in order to manifest the unity of the 
church, churches are required to reject the existing apartheid system.<19> 


At the ecumenical level, ve affirm our faith that the church is one and holy. 
Ve are also convinced that this holiness and oneness are the marks of the one 
church and at the same time are promises and demands. If that is the 
conviction, can the one church possibly remain neutral on the question of 
colonialism in Namibia, apartheid policy in South Africa, solidarity vith the 
poor in Latin America, solidarity vith the Front Line States and the 
liberation of Palestine? Our contribution to these problems should be humble 
as we listen to the Lord, vho is the Lord of the poor, oppressed and the 
afflicted. 


8. The Plight of African Refugees 


The subject of refugees on the continent of Africa is difficult to tackle. 
Besides refugees from Namibia and South Africa, ve also have a large number of 
refugees from the independent African countries. 


I fear to tackle this sensitive matter in African politics. My fear is based 
on two reasons. First, I am a refugee from a colonialized country. Our just 
cause enjoys your political, moral and material support. We are grateful for 
that support and sympathy. Second, for me who has had to struggle for freedom 
and independence, it is difficult indeed to pass any judgment on any situation 
with the view to offering any solution to the problem. 
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However, in my opinion, the problem of liberation in Namibia is a problem of 
the independent African nations, and vice-versa. I, therefore, approach this 
issue with a great sense of humility and respect, but also with great concern 
about the situation of refugees in Africa today. 


The root causes of the African refugees are known to us. And here follow some 
of them: 


1. A number of civil wars have been fought in most of the African countries 
after independence. Africa has become a prey of disunity and as a result 
the spirit of political unity is slowly dying on the continent. 


2. The other problem is the problem of border conflicts. Many of the borders 
were determined by the colonial powers and were done arbitrarily with no 
consideration being given to the existing nationalities. 


3. There have been many coups d'etat in a number of African countries since 
independence. In some cases coups have been attributed to tribalism.<20> 
Ali A Mazrui has also suggested the folloving common factors: 


- corruption among the ruling civilian elite 
- an acute economic crisis and regionalism.<21> 


So, independent African countries were born with these tensions and all these 
have contributed to the refugee problem in Africa. 


In Southern Africa, apartheid is the major cause of the problem of refugees in 
this sub-region. 


9. Future Theological, Political and Socio-economic Strategies 


This is a matter of priority. We on the continent of Africa have many acute 
political and socio-economic problems which we live with and which hit hard, 
mostly the masses of the African people. 


The Organization of African Unity’s priority number one is the total 
liberation of the whole of Africa and therefore our priority number one, too, 
is to gather our efforts and actions for the final part of Africa which is yet 
to be liberated. 


The people of Namibia and South Africa, under the leadership of SWAPO and the 
ANC respectively, are yearning for freedom and independence. The people of the 
world, too, are attentively following our just cause and support it in every 
way possible. 


We are talking about the final victory. Why will the final victory be on the 
side of the oppressed? How shall we strive for final victory? At this state of 
the struggle, how can we involve the youth in this popular and just struggle 
for peace, freedom and justice? 


At the local, national and international levels we need the active 
participation of men and women in the process of liberation. When people have 
common goals, they are likely to work together and the final victory is 
possible. When we work together for social justice, liberation of the 
oppressed and human rights, the people must stand at the center of this 
struggle. 


True ecumenical unity begins when we share poverty, hunger, joy, freedom and 
societal sickness. The struggle of the people of Nicaragua (against US 
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imperialism) is our struggle. The sufferings of men, women and children in 
Palestine are our sufferings. The destabilization of the Front Line States by 
racist South Africa is indeed our destabilization. Therefore, as we march 
towards the day of liberation of Namibia and South Africa respectively, the 
nearer we come to the cross of Christ, the closer ve come together.<22> As the 
oppressed and struggling people we are to take the motto "united ve stand, 
divided we fall" very seriously. Working strategies are important and here I 
humbly suggest the following: 


1. Namibia 


* Churches in Namibia should: 
- denounce vigorously the colonial education system in Namibia 
- denounce constantly the military conscription, and the international 
community should join in for support. 


* This conference should: 

- call for the immediate implementation of the UNSC Resolution 435 of 
1978, for the speedy decolonialization of Namibia 

- call for the effective implementation of the UNCN Decree No. 1, for the 
protection of the natural resources of Namibia 

- request the LWF to support the SWAPO youth programs in Zambia and 
Angola 

- request the LVF to continue its kind scholarship grants to Namibian 
youth inside and outside the country. 


2. South Africa 
This conference should: 
- encourage the LWF member churches to endorse and implement the PCR 
Lusaka Statement and Action Plan. 


3. Human Rights in Africa 


Churches in Africa should address themselves to the root causes of 
refugees, poverty and injustices on the continent. 


African churches should urge their governments to ratify the OAU Charter 
on Human and People's Rights. 


The LVF Human Rights Desk should assist its member churches in dealing 
with human rights violations in Africa and encourage seminars on the 


subject. 
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By Dr. Musimbi Kanyoro, Kenya, LWF Women’s Secretary 
Introduction 


The theme of this conference reads "youth work in African Lutheran churches - 
an instrument of God’s mission". I would like to make a few observations on 
the theme. 


In Africa, the saying "youth are the leaders of tomorrow" is very widely 
believed and quoted in churches, governments and other important fora. The 
first and urgent need of youth vork in Africa is to challenge the 
indiscriminate usage of that adage. Youth is the most appropriate time to be 
involved in constructive activities within the church, state and in society at 
large. Young people have tremendous physical as well as mental energy which 
need to be utilized constructively or else the need to expend that energy vill 
create outlets which may not be constructive. 


It is scriptural for youth to take leadership roles in society. In the Old 
Testament, we read that God used a young man known as Jeremiah (Jeremiah 
1:4-10) 


The Lord said to me "I chose you before I 
gave you life, and before you vere born I 
selected you to be a prophet to the nations". 


I answered, "Sovereign Lord, I don't know how 
to speak; I am too young." 


But the Lord said to me, "Do not say that you 
are too young, but go to the people I send you 
to, and tell them everything I command you to 
say. Do not be afraid of them, for I will be 
vith you to protect you. I, the Lord, have 
spoken". 


Then the Lord stretched out his hand, touched 
my lips, and said to me, "Listen, I am giving 
you the vords you must speak. 


Today I give you authority over nations and 
kingdoms to uproot and to pull down, to 
destroy and to overthrow, to build and to 
plant". 

(Todays English Version) 


Notice that when God wants to use anyone, God empowers that person. God 
dispelled the fear and uncertainty of young Jeremiah. Young people should be 
encouraged to take their rightful place in society. They should be appreciated 
and their contribution should be affirmed in the same vay Paul of the New 
Testament affirmed young Timothy as his coworker. Above all, our model for 
Christian service is derived from Jesus Christ himself. But do ve realize that 
all that ve know about Jesus covers only his years of childhood and youth? Yet 
it is the life of that young person that has revolutionized the whole world! 
It is because that very young person that ve are all gathered at a youth 
conference in Bulavayo! 
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My second introductory remark on the sub-theme regards the words Lutheran 
-youth. I find it difficult to address myself to only Lutheran youth. Although = 
a majority of us in this workshop are Lutherans, I am certain that as soon as 
we get back to our locations, we vill find that our being Lutherans is a very 
secondary factor. As is the case in many African families, a single family may 
have Lutherans, Catholics, Baptists, Traditional Believers, Muslims and so on. 
The history of our Christian affiliations is still very fresh. It is attached 
to mission schools, political or religious boundaries and more currently, many 
people are facing the challenges of rethinking and deciding anev on their 
religious affiliations. In the event of changes through which our generation 
is going, it is very important for us as Africans to be tolerant of religious 
plurality. 


We have a strong basis on which unity in diversity can be grounded. The 
African societies are plural in nature. We have managed to live with the 
diversities in cultures, languages, social systems, diseases etc. It is not 
even the color vhich binds us in unity. Of all peoples, the black people have 
more shades of color than any other! The future and strength of Christianity 
in Africa heavily leans on religious tolerance and more ecumenism. If 
Christians, youth and all are to be an effective voice of the church, then 
they must stay together - serve together, read the Bible together. In unity, 
we can start to think about the prophetic mission of the church, yes the 
church of Christ: and from there, we are now able to explore our subject. 


Any discussion on church and state in Africa raises the question of what is 
expected of the churches in the context of the controversial Bible text of 
Matthew 22:15-22. That is the passage which relates to the pharisees who 
wanted to trap Jesus into a rebellion against the Roman state. Hence they 
asked him if it vas lawful to pay tribute to Caesar. Using the image on the 
Roman Coin, Jesus answered "Render therefore to Caesar the things which are 
Caesar's and to God the things which are God's." 


Many politicians and indeed some Christians consider that this text imposes 
upon Christians a limitation as regards their political involvement in matters 
of the state. Jesus’ reply is interpreted as being a vell defined division 
betveen what is political and what is godly. Therefore, the church has to 
concentrate on the Bible, whilst the politicians attend to the constitution. 


The passage coupled with others such as 1 Peter 2:13-20, Titus 13:1-2, to name 
but a fev, have made some people believe that the church and state should 
never discuss the same political agenda. 


It is fair to say that the churches should not cause rebellions or be 
disrespectful to the laws of the state for its own sake. St. Paul in the Book 
of Romans (13:1-7) urges Christians to respect their rulers. A Christian is 
subject to governmental regulations as much as anyone else. In fact Christians 
and the church must be exemplary in their obedience to the law as well as the 
interpretation of justice. A prerequisite for the full participation in 
"justice" is the absolute rejection of "injustice". Indeed the ability of the 
church to condemn what is evil and to condone what is good is the essence of 
the church's prophetic mission. 


In the Book of Jeremiah (7:1-11) an example of the prophet's mission is given. 
It is clear that the prophetic mission of the church entails commitment, and 
courage to speak and act. The prophet is not only called to speak "nice 
things" so that the audience can go avay feeling happy and comfortable. The 
prophet's role is to tell people, including the leaders of nations, to "change 
their lives and to promote justice". 
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Justice is not an abstract term. It is not a term that we have to define out 
of context. For example, there can be no possible doubt or question that the 
apartheid system and all those who protect it whether from within or without 
are all performing acts of injustice! The laws in South Africa are unjust and 
make a mockery of the legal systems. What we see in apartheid is a complete 
disregard for God's integrity of creation. The Bible tells us that God created 
"human beings" and God vas pleased with his Creation! How can the church keep 
quiet vhile God is being discredited for creating people of non white color? 
How can the church keep quiet when people are dying; children are dying or 
rotting in prisons! When there are so many who have never seen their parents? 
Fathers killed in the mines; disappeared, shot dead. How can the church be 
silent? 


We know that the church is called to do more than to speak out. The church 
must bury the dead. The church must comfort the discouraged, help the sick and 
teach forgiveness. While pointing out the wrong that is being done, the church 
must also teach and show the good that can be. Without enough teaching and 
repentance from both the offenders and the offended, the change can only mean 
a reversal of the offended revenging of the offender. It is the challenge of 
Christian Youth in Southern Africa today to face reality and to discuss 
whether it is possible to love and treat the racist white South Africans in a 
just way. The Gospel of Christ is about justice, forgiveness and 
reconciliation. 


Independent Africa raises many points needy of dialogue between the churches 
and the state. My use of the word dialogue is wishful thinking. But it is that 
lack of dialogue which indeed results in conflicts. It is a mockery to 
democracy and independence when citizens of political systems are denied 
personal rights thus placing the citizens at the mercy of political systems. 
Freedom of speech is a human right and a sign of a healthy society. In many 
countries in Africa, one cannot express a disagreement vith a government 
declaration. It is not even alloved to debate national issues. In some 
instances there are even laws forbidding "thinking" about alternative 
possibilities to governments policies. The freedom to debate does not 
necessarily require more than one party government systems. In Africa, our 
political tendency has been to opt for one party systems. Even within one 
party systems the citizens should be able to discuss freely matters affecting 
the party vithout being victimized. 


The denial of the right to democratically choose the leaders is another area 
of constant tension between church and state. Many of our countries are under 
self imposed military rule. Even in those countries where there is civil rule, 
sometimes there is "cheating" in handling the elections and in other cases, 
elections, are not even held. Once again such injustice needs to be pointed 
out by the churches. 


In quite a number of cases, the issue of conflict has concerned corruption. In 
Africa, corruption is a big word with immense implications. It may cover the 
poorly paid police person vho capitalizes on law breakers to balance his books 
and extends also to the president of the country who is an image of the 
disposed Marcos of the Philippines. The church here should not just condemn 
bribery but speak up for better pay for the underpaid. The church should also 
teach that the actual act of giving bribes is as bad as the act of taking them. 


As for the increasing gap betveen the extremely rich Africans and the 
extremely poor Africans, unfortunately in some cases the church leaders have 
figured in the former. One gets the impression that the prophetic voice of the 
church is not loud enough. In fact, the tendency in Africa has been that the 
middle to highly economically placed Christians who are exposed to the 
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privileges of the country are merely passive spectators. They do not actively 

- engage in condemning the rich/poor gap. Neither do they wish to support the 
champions of this cause. Whilst they knov that this imbalance is wrong, they 
internalize their morality and feel that it is not their fault. Silence of 
this nature is also a statement. How can we keep quiet when small children 
with bloated stomachs that have resulted from illness and the lack of food are 
all around us. Very fev of them have the hope that their fate vill improve. 
The majority will remain illiterate - if they survive - while on the other 
side we see affluent groups with similar bloated stomachs due to an excess of 
food and drink. Where is justice? 


Ve often lament poverty on the continent. It is quite evident that ve could be 
better off if the resources that ve have vere vell managed. This calls for the 
education of all. The mission of the church should be to lead and exemplify in 
good management, and a fair sharing of resources. Churches should extend their 
programs to include education on the integrity of creation, respect for the 
environment and ecology, proper management of all resources. The church in 
Africa reaches a lot of people, especially women. If those people can be 
better educated it vill be impossible to keep them away from salting the rest 
of the community. The church vill have acted as an arm of the state - 
supporting the state to achieve the best results. And that is the mission of 
the church to the state - to be "the salt of the earth!" 


I would like to conclude these remarks by quoting to you verbatim what the 
Christian women of Africa defined as a "just society" during a workshop they 
held here in Zimbabve in 1986: 


* One in vhich there is nurture and support for the grovth of our human 
potential, that is - mind, spirit and body; where there is equal access to 
resources; and where every person can participate in the process of 
decision-making on all matters vhich affect our lives, individually and 
collectively. 


* One in which there is a system of just distribution of resources, without 
exploiting some sections of society. 


* One in which there is avareness of the importance of nature and the 
environment and a sense of responsibility to protect it from destruction and 
exploitation. 


* One in which basic education is available to all, and continuing education 
is accessible to all vho vish to have it. 


* One in which power is shared through the delegation of responsibility and 
sharing of knowledge and information. 


* One in vhich structures and constitutions accommodate the needs of the 
people and adapt to changes vithin the society. 


* One which is loving, caring, understanding, sharing - where the Gospel is 
practiced. 


(Women Working Towards a Just Society, A Report of the African Regional 
Workshop for Rural and Peri-urban Women Leaders, Zimbabwe, 1986, p. 5.) 


The Tasks for the Youth 


If the youth have to participate fully in God's prophetic mission of bringing 
justice to all peoples, the African youth must be villing to confront the 
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problems that face the African continent. The youth must understand, and be 
willing to do something positive towards challenging the present economic 
structures. The economic crisis that we presently face is partially of our own 
making. We cannot at this point in history continue to put all the blame on 
external influences. Our continent must find vays to feed its own people. The 
wage/salary structures vithin our societies need to be questioned. Our 
government's loan policies need to be addressed. We as African people need to 
be mindful of the present and the future of our nations. 


Secondly the political instability with constant change in governments through 
militarism should be one of our major concerns. Africa needs to mature 
politically and we must discover those models of government most suited to our 
needs and wants. 


Thirdly the cultural and ethnic issues need to be fully understood in their 
social contexts. On the one hand we need to uphold the traditional cultural 
norms upon which the African community based justice whilst on the other we 
must reject ethnic affiliations which we can term as tribalism. 


The major task of the youth in all this is to create critical avareness among 
the people. The youth need to study politics, the Scriptures, religion and 
thoroughly analyze the society we live in. The Scriptures must not be used to 
enhance the suffering of the people. In our social outlook we should not only 
be of service to our community by building more hospitals for our sick but by 
identifying the causes of our illness. We must look for the root causes of 
injustice in our societies and seek to eradicate them. 


I do hope that you as leaders of the youth in Africa will be able to spell out 
how you see a just state and the mission of the Christian youth and the whole 
church of Christ tovards working for just African societies. 
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REPORT OF WORKING GROUP 1 ON THE THEME: 


THE WITNESS OF YOUTH IN THE CONTEXT OF THE STRUGGLE AGAINST APARTHEID 
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(represents the opinion of the working group and was not adopted in 
plenary ( 


Introduction 


Our group was requested to look at the conference theme: "Youth Work in 
Africa, An Instrument of God's Mission" and the sub-themes related thereto 
as discussed at the conference in the context of the struggle against 
apartheid. To this end the group laid down the following working points 
which were to be discussed: 


a) The definition and meaning of apartheid 

b) Its historical origin and justification 

c) How does it manifest itself in South Africa, Namibia and the frontline 
states today, i.e. what is happening in South Africa and Namibia today. 

d) The position of the Christian Churches in South Africa today in relation 
to the phenomenon of apartheid. 


Aims and Objectives 


In discussing the above points, the group had the following aims which were 
to be highlighted: 


a) that at the end of the discussions and at the end of the conference, all 
participants would be very clear as to what apartheid is and why it is 
an evil system and hence why it must be destroyed; 


b) that ve clearly understand the plight of our brothers and sisters in 
South Africa and Namibia; 


c) that in view of the points stated in (a) and (b) above, we lay down as a 
group and as a conference, ways in which we may concretely and 
practically help our brothers in South Africa and Namibia. 


1. Background to Apartheid and its Manifestation (submitted by Elija Moyo, 
Zimbabwe) 


Apartheid may in simple terms be defined as segregation or separation of 
people by race. As applied to the South African context, apartheid is more 
than mere separation; it is death, it is suffering, it is deprivation in 
all spheres of life as the discussion below shall highlight. 


Apartheid has been practiced in South Africa since the colonization of the 
Cape in 1652 vhen the Boers ill-treated the blacks and regarded them as no 
more than servants created to hew wood and draw water for the master. Its 
subtle and implicit practice continued throughout the history of the 
country to 1948 when apartheid vas institutionalized i.e. given the force 
of lav vhen the government of Dr. Malan and his National Party came into 
power. Segregation of people on the basis of the color of their skins vas 
then given the force of law. Such laws included the Group Areas Act which 
set out boundaries in town, in the areas around the towns and indeed 
throughout the country on the basis of the color of one' skin. People were 
forced to move from their homes and buy new ones, evidently of lower 
quality. Indeed many who could not buy or build new homes now resorted to 
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living in crowded rented houses or in shanty towns. The places were far 
from town which meant that commutation expenses to places of work increased 
and thus the living standards took a downvard turn and fell headlong 
further below the poverty line. It is important to highlight the fact that 
these groups or races, i.e. white, colored, Indian and Bantu were not 
allowed to associate for any purpose vhatsoever and that the segregation 
was permanent. The church was also affected as its members were affected 
and forced to move from some of its premises vhich fell vithin the 
so-called white areas, a good example being the Moravian Church which was 
forced to move from a district near Cape Town to a far-off place. 


There vas also the Prevention of Mixed Marriages Act vhich expressly 
forbade inter-racial marriages. This Act has since been repealed but its 
effect continues since by virtue of the Group Areas Act races cannot 
intermix. 


It is important to note that segregation did not only occur in residential 
areas but also in the matter of educational and employment possibilities 
and indeed the very nature of employment that a member of a particular 
racial group could take. Hence in 1955, the Minister of Bantu Education 
pronounced that the Bantu vere only to be allowed that amount of education 
which would enable them to be able only to obey commands vhich meant that 
they were doomed to be laborers throughout their lives. This angered the 
people and led to the drafting of the Freedom Charter by the ANC vhich set 
out democratic principles of rule. The government's reply vas to ban the 
ANC, PAC and imprison its leadership such as Nelson Mandela, Sisulu and 
many others. The people continued to resist and that resistance is vhat we 
see today in both South Africa and Namibia. 


At this stage it is probably important to point out some facts pertaining 
to Namibia. Namibia is actually ruled illegally by South Africa in defiance 
of repeated calls from the United Nations to implement the 1970 Resolution 
435 which calls for, inter alia, the granting of independence to Namibia, a 
UN sponsored cease-fire and elections for a democratic government under the 
auspices of the UN. The country is now ruled by a Governor General 
appointed by the ruling party in South Africa and the cabinet is composed 
of racial representatives. This form of government has no creditability 
among the indigenous Namibians and has been rejected by the people who are 
now waging a var of liberation through SWAPO. 


Ve have seen above that in both South Africa and Namibia, injustice 
prevails. It is important to note that we therefore have a conflict in 
South Africa and Namibia vith, on the one hand the people resisting 
apartheid with their very lives and freedom and on the other hand, the Boer 
regime using all the tactics and force at its disposal to maintain this 
draconian, diabolic and monstrous system. It is now time to see how the 
people resist and hov the regime seeks to maintain and perpetuate the 
system. 


Through the liberation movements and confrontation in the streets of South 
Africa and Namibia, people try to liberate themselves completely. It is not 
unusual, nor surprising, to hear of the various uprisings in townships and 
towns. It has become the order of the day. The regime has replied in 
inhuman ways to this. In Namibia, homes are surrounded by soldiers, people 
are arrested, detained, imprisoned, maimed, tortured and brutally murdered 
because of their quest for democracy. We hear of the Koevoet, a ring of the 
South African Defense Force, specialized in terror tactics and hov it 
mercilessly kills people. We know of the Kassinga Massacre in Angola where 
over 800 refugees were murdered. We also know how the Angolans suffer at 
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the hands of the Boer regime. We have heard that young people in Namibia 
are conscripted into the racist army and sent to the forefront of the 
battle fields to fight their own brothers. Indeed, the examples are 
inexhaustible. 


In South Africa there are also endless brutalities. We know of the 1976 
Soweto Massacre where at least 476 students were murdered for peacefully 
demonstrating against racial education. We also know of the banning of 
Students’ meetings under the South African Congress of students and we know 
how one student leader, Steve Biko, was murdered. This has not deterred the 
students who still continue the resistance against apartheid. 


Meanwhile, the South African Defense Force is present all over the country, 
in townships, universities, schools, colleges and everywhere, indeed in a 
display of crude force. Their purpose is to quash peaceful protests by the 
use of tear-gas, rubber bullets and indeed live bullets. People are 
detained without being told why; children disappear at night and even 7 
year olds are detained. 


In townships, the government incites inter-black fights as one of its 
strategies to contain popular risings. The SADF sides vith one of the 
groups, especially a group which is pro-apartheid. An example is when the 
government forces sided vith the "Vit doeke" who killed other people, burnt 
down their accommodation and rendered them hopeless. This has led to the 
wrath of those struggling for independence who have resorted to killing 
government collaborators in what has come to be known as necklacing in 
South Africa. The result of all this has been that people have been 
brutalized to the extent that they no longer care what happens to them. In 
the area of detentions, parents often do not know where their children are 
detained. This has increased the parents' villingness to fight for their 
rights. Homelands have also been created and this is where blacks are 
crowded on the basis of tribes and are "granted independence". This has not 
stopped the risings. In view of all this, it is now important to look at 
the position of the church. 


2. The position of the church in South Africa 


This vas highlighted by members of churches in South Africa present in the 
group focusing on the major churches only; that is the Anglican Church, the 
Catholic Church, the Dutch Reformed Church and the Lutheran and Moravian 
Churches. 


3. Vhat churches elsewhere in Africa, in other represented churches and 
through the LWF are doing was reported on in the third part of the 
discussion. 


4. What should the churches do: 


In view of the above involvement of our churches as given in the report in 
our witness to the Gospel in the context of the struggle against apartheid, 
it is indeed not an understatement to say that with the exception of 
Tanzania, our churches have hardly done a thing to support the struggle 
against apartheid. We dvelt much on prayer alone and left everything else 
to the LVF and our governments. 


A call for action. We call upon all our churches to take concrete action, 
to support materially and to champion the struggle against apartheid 
through actions which give concrete material support. Let us remember that 
the love of God manifests itself to those in need. Let us pray for our 
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brothers and sisters; let us give them concrete support when they are in 
need; feed them when they are hungry; clothe them when they are naked; give 
them a drink when they are thirsty and shelter when they are homeless. This 
is a solid way of witnessing the Gospel in the context of the struggle 
against apartheid. Let us remember that the love of God builds, unites, 
solaces, mollifies and even elevates the lives of human beings. We must 
give concrete support, i.e. material support or otherwise our prayers and 
solidarity with our South African and Namibian brothers and sisters become 
no more than chimerical religious claptrap and we fall into the hypocrisy 
of those who claim they are anti-apartheid but yet oil its machine. 


To this end, therefore, we make the following recommendations as a group: 


(1) We support economic sanctions against South Africa as contained in item 
4 under the subheading "The Challenge" in the Lusaka Statement which reads: 
"We urgently call upon the churches in countries which through economic and 
political cooperation with South Africa and Namibia support the apartheid 
regime, to exert increased pressure upon their governments to implement 
sanctions, and upon banks, corporations and trading institutions to 
withdraw from doing business with South Africa and Namibia, and the 
international community to apply immediate and comprehensive sanctions 
against South Africa and Namibia. 


(2) We call upon all LWF member churches to establish an anti-apartheid 
week annually and on the same dates with activities from youth, women’s 
groups, etc. portraying the evils of apartheid to enlighten the people. The 
week must have a special program organized by the LWF including 
intercessions for our brothers and sisters in Namibia, detainees, children 
in detention and Christian churches as well as fund-raising activities 
whose proceeds shall go to liberation movements within and outside South 
Africa and Namibia. The week must coincide with either the Sharpville 
massacre, the Soweto Massacre or the Kassinga Massacre Day. 


(3) We call upon all Lutheran churches to keep in contact with those in 
exile in our countries, including refugees and liberation movements ona 
regular basis to establish mutual trust and a good working relationship. 


(4) All churches must involve the masses and encourage mass participation 
in the support of liberation movements by the use of video tapes, seminars 
or conferences with themes on apartheid and establishing contacts with 
other anti-apartheid groups to know how they work in order to improve our 
own work. The churches may use LWF resources or an LWF resource person 
responsible for liberation theology. 


(5) We further call on all churches to establish human rights groups within 
the church or encourage youth to form such groups in colleges, schools and 
universities. 


(6) We request member churches to donate food, especially in times of good 
harvests. 


(7) We call upon all Lutheran churches to establish contacts between the 
youth departments of the churches in order to enable a uniform flow of 
information between our youth so they can learn from each other. 


UNITED WE STAND, DIVIDED WE FALL. 


Reporter: Elija Moyo, Zimbabwe 
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REPORT OF WORKING GROUP 2 ON THE THEME: 


THE WITNESS OF YOUTH IN THE CONTEXT OF THE STRUGGLE FOR INDEPENDENCE 
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(represents the opinion of the working group and was not adopted in 
plenary) 


The group discussed the above theme under three sub-themes: 


1. In the witness to the Gospel 
2. In the service to the world 
3. In the prophetic task of the church. 


The discussion is summarized as follows: 


1. The church should share in the political, social, spiritual and material 
needs, e.g. food, medicine, money, and shelter. 


2. The group felt that the church should make known all deeds of injustice 
against society and identify itself completely with the struggling and 
suffering people. 


3. With regard to the question of development and the problems involved, such 
as unemployment and poverty, the group felt that this problem cannot be 
solved in isolation but rather in cooperation with governments and other 
denominations. Furthermore, it was emphasized that the church and its youth 
should take more concrete action in promoting development. It was finally 
agreed that the church should introduce practical subjects in schools in 
order to equip the school leavers with certain skills, e.g. dress-making, 
agriculture, carpentry, masonry, etc. For the above-mentioned people the 
church must also secure stable markets for the sale of their goods. The 
carpenters can make furniture for the schools and for the church. Farmers 
can provide boarders of schools and hospitals vith food (vegetables), etc. 
Tailors can make school uniforms. 


The group felt that a development workshop should be organized to train 
people to become self-reliant, for example in agriculture and 
entrepreneurship. 


With regard to the question of human rights, such as justice and the status 
of vomen in our society, the group resolved that 


1. The church must practice justice 
2. The church must open a dialogue with the government on questions of 
injustice in society. 


4. With reference to Article 2 of "The Universal Declaration of Human Rights" 
which reads: "Everyone is entitled to all rights and freedom.." etc. the 
group felt that the church should promote the participation of women in 
church activities and committees, and youth in particular should organize 
seminars to conscientize both men and women, for example help vomen to 
become aware of their leadership qualities and their political rights, help 
men to change their (dominant) attitudes towards women; reexamine the 
biblical interpretation concerning the status of women and link it to the 
women in today's society. 
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5. Human Rights in Africa. 
It was agreed that 


1. The churches in Africa should deal vith the root causes of refugees, 
poverty and injustice on the continent. 


2. African churches should urge their governments to ratify the OAU Charter 
on Human Rights and People's Rights. 


3. Churches should call for the immediate implementation of the UNCN Decree 
No. 1 for the protection of the natural resources in Namibia. 


4. Youth should encourage the LWF to increase support to needy youth, 
especially youth in liberation movements and refugees (scholarships 
and sports). 


5. Youth should contribute as much money as possible annually to the [٣ 
programs. 


6. Youth should initiate programs to educate young people on the 
situation in Southern Africa. They should contact PCR to provide them 
with relevant study material, e.g. Lusaka Statement, Kairos Document, 
etc. 


PCR - Program to Combat Racism 
World Council of Churches 

P.O. Box 2100 

CH-1211 Geneva 2, Svitzerland 


Reporter: Josephine Nathinge, Namibia, Secretary of Working Group 2 
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The MANAMA MISSION STATION (western deanery, Zimbabwe) is one of many good 
examples of how the church tries to serve the whole person in Africa. The new 
church building, as a place of gathering and worship, came only later. 
Originally, the congregation met under the beautiful ancient African tree called 
Baobab. Even now it is called "the old church". The hospital, as a part of the 
mission station, has been functioning since the very beginning (in the picture: 
accommodation section for accompanying relatives and patients who are not 
seriously ill with a square where meals can be cooked on fire). Running costs 
are now taken care of by the Government. The large boarding school (not in the 

‘ picture) represents another means of how to serve the population efficiently. 





New church 0 | ro 








"Old church" 
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REPORT OF WORKING GROUP 3 ON THE THEME: 


THE WITNESS OF YOUTH IN AN INDEPENDENT AFRICAN SOCIETY 


pepper ا کے کت‎ ree ee پیت تیر‎ ee س س‎ ee eee ee ee eee ee س ہے‎ i س‎ 
— س — کک‎ ee ee eee eee eee eee ee ee ee س‎ 


(represents the opinion of the working group and was not adopted in plenary) 


Often independence is misunderstood by us young people to mean laziness and 
idleness. But we realize that it means hard work, and sacrifice for the 
rebuilding of the nation and its cultural values. In this task we also see the 
need to serve the Lord first and foremost and society with all humility and 
sincerity and that we should not be arrogant. 


During the struggle for independence respect for elders tends to be lost and 
hence the above call. All youth work in African Lutheran churches and indeed 
all Christian work should be bound by love so that many may come to know Jesus 
Christ, the source of our faith. 


Looking at all the material we have had before us we realized that all the 
reports had many things in common although expressed in different ways. 


Basically, the problems which youth face can be summarized as follows: 


a) Unemployment 

b) Charismatic/Pentecostal challenges 

c) Sexuality 

d) Involvement in economic, social and political problems 
e) Structure of the church 

f) Generation gap 

g) Cultural vacuum 

h) Disparity in the doctrines of the Lutheran church. 


Unemployment 


Most of our independent countries are faced with the growing problem of 
unemployment. We realized, among other things, that this is due to the school 
curriculum which has a bias towards academic subjects which only help to get 
"white color jobs". This bias affects the job selection by youth in Africa 
because they shun avay from any other career besides the one they were made to 
understand has all the dignity. Because of this mentality there is a migration 
from rural to urban areas resulting in overcrowded cities like Harare, 
Nairobi, Lagos, etc. This trend continues due to the continued bias in 
development in the cities as opposed to rural areas. It has many social 
consequences such as drug abuse, alcoholism and prostitution. 


Charismatic/Pentecostal Challenges 


In all African countries Pentecostal and charismatic movements increased after 
independence. These movements have taken away the youth of our churches though 
some of them come back. So we look at this as a challenge that needs 
self-examination on the part of the Lutheran church. The Lutheran churches 
should examine whether they are appealing to youth. There is also a need to 
study the doctrines of the charismatic and Pentecostal movements. This would 
help the Lutheran churches to see where they have to adjust themselves. Most 
of our youth is ignorant about other faiths (in some cases they are not even 
sure of their own), hence they are swept avay by the vind of the nev 
doctrines. We also think that ve should consider spiritual gifts (such as 
praying for the sick according to the Bible, and the laying on of hands). 
Intense and regular Bible studies and prayers would help youth to understand 
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better the spiritual content of the Lutheran doctrine, and this would keep 
them in the church. The pastors have the responsibility to encourage and ~ ~~~ 
ensure the continuity of such programs. 


Sexuality 


We realized that during the struggle for independence the machinery of sex 
education, that was ingrained in most African cultures, was destroyed. Hence 
there is a new need to find methods for a teaching responsibility to both 
young men and women. We realize that the church has not readily taken up this 
task and therefore we also urge the churches to become involved in this field. 


Discussion on this subject and counseling to youth should be encouraged, e.g. 
young women discuss with older women. We also see that children are hiding 
their problems from their parents, and the parents should ask themselves why 
this is so. 


It is a problem that there is not sufficient written material available for 
distribution and reading. 


With regard to marriage, we realized the general trend of commercialization in 
this area. 


Involvement in economic, social and political problems 


We concluded that the youth work in Africa is very involved in spiritual 
issues at the expense of the above ones, hence living in a vacuum. There is 
almost no awareness of the economic problems (African debt crisis, social 
problems such as prostitution) and political issues such as Apartheid. 


Having looked at these problems we also realized that the church is lacking in 
development education and in its prophetic role. We realized that a holistic 
approach is needed in the witness of the church. 


Structure of the Church 


The structure of the Lutheran churches in Africa is generally an oppressive 
one. However, Ethiopia seems to be ahead in this respect. We also see the need 
for education of both men and women, young and old so that discrimination 
against sex or age (youth) can be removed. 


We also realize that the present structures allow for the comfort of those in 
the higher positions and oppression of those in the lower ones. 


We also realize that the gap between the rich and the poor, not only in 
society but also in the church, is ever increasing. 


Generation gap 


We realize the problem is caused by lack of dialogue between the children and 
their parents. 


Cultural vacuum 


As stated in the introduction, the struggle for independence brought about a 
breakdown in culture. We feal that instability in marriages is increasing 
because of poor moral values which result in increasing divorces. The church 
could step in to stop this trend. We still treasure our African cultural 
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values and would like to see them revived. At the same time we would like to 
see the bad ones, such as female circumcision and forced marriages, abandoned. 


Disparity in the doctrines of the Lutheran churches 


The group saw it as a barrier to the witness of the Gospel in Africa if 
Lutherans amongst themselves cannot participate in certain church ceremonies, 
e.g. consecration of a bishop. The non-Apostolic Lutheran churches cannot 
officiate the Apostolic consecration of bishops, etc., which among other 
things, signifies love and unity in Christ. It is therefore a challenge to 
youth to find ways and means of getting the churches reconciled on doctrinal 
differences for the sake of Lutheran unity. 


Reporters: Constance Mdhluli, Swaziland and Oris Zvamada, Zimbabwe 


FINAL STATEMENT 


All African Lutheran Youth Leaders Conference, Bulawayo, 
Zimbabwe, 
May 10-21, 1988 


(This statement was the only document adopted by the plenary of 
the conference) 


The first All African Youth Leaders Conference of the Lutheran 
churches in Africa was held in Bulawayo, in the Republic of 
Zimbabwe, from the 10th to 21st of May 1988. The venue of the 
conference was the Njube Youth Center of the Evangelical 
Lutheran Church in Zimbabwe. It was at this center that youth 
leaders from 15 churches, drawn from 12 African countries, 
joined by their counterparts from Latin America, Western Europe, 
Eastern Europe and Asia, met to discuss various dimension of the 
mission of the countries in Africa. Religious representatives of 
the liberation movements SWAPO and ANC were also present. 


The conference was organized and sponsored by the Lutheran World 
Federation’s Youth and Students Program and hosted by the youth 
of Zimbabwe under the auspices of the Evangelical Lutheran 


Church in Zimbabwe. The conference has also drawn resource 
persons and lecturers who presented topics and suggestions 
during the conference. Centering their discussions under the 
theme of "Youth Work in Africa - an Instrument of God's 


Mission", the youth leaders from Africa and guests from other 
regions heard reports about the youth work of the churches 
present and based their talks on the morning devotional 
messages, lectures and case studies. In order to make the 
discussions more efficient, the youth leaders divided themselves 
into three working groups, which looked at the youth leaders’ 
church involvement in the contexts of struggle against 
apartheid, struggle for independence and in an independent 
African society. During the conference, the youth also received 
reports of those who took part in the pre-conference visitation 
programs to Malawi and Zimbabwe. 


It must also be sited here that apart from the steering 
committee of the conference, another important sub-committee was 
formed to look into the preparations and issues that should 
be dealt with at the 1990 Pre-Assembly Youth Gathering of the 
Lutheran World Federation in Brazil and what would be required 
of the African youth at the Assembly. 


While in Zimbabwe, the youth also visited places of interest, 
including the Matopos National Park and the Great Zimbabwe 
ruins. 


We, the African Lutheran Youth Leaders conference, resolved 


1) having discussed all issues concerned, and realizing the need 
for regular exchange of information between the African 
Lutheran churches, youth work and mutual support which has 
started successfully in our conference, we propose to the LWF 
Youth Desk to secure funds for 


TE eE 


i) a part-time youth coordinator (upper age limit of 35) 


in Africa from any chosen country, of the national 
leaders whose task would be 


- to assist in the development of plans for sub- 
regional and regional activities in Africa, through 
regional youth committee; | 


- secure regular exchange of information with the youth 
leaders of other African countries and with the LWF 
youth desk, e.g. for Youth Newsletter; 


ii) a regional youth coordinating committee (upper age 
limit of 35) which should meet regularly (next meetings 
within the next two years) and whose members will be 
assigned by the following churches for a two year 
period: Nigeria, Tanzania, Zimbabwe; 


iii) a program of sub-regional and regional activities 
(possibly planned for three years) as developed by the 
coordinating committee. 


The following sub-regions have been identified: The West 
African sub-region - Liberia, Cameroon, Nigeria, Zaire, The 
Central African Republic. 


The East African sub-region - Ethiopia, Kenya, Tanzania, 
Malawi and Madagascar. 


The Southern African sub-region - South Africa, Swaziland, 
Namibia, Zimbabwe and Botswana. 


that the church encourage and promote 

- non-formal and vocational education especially in rural 
settings 

- income generating projects biased towards the rural areas 

- and secure stable markets for the products of the relevant 
projects. 


that the church affirm the use of spiritual gifts (1 Cor. 
12, 1-11) and increase educational programs that relate to 
them. 


that the church promote sex education and premarital 
counseling to its youth through open discussions and visual 
aids. 


that the church should encourage communication between 
parents and children in order to bridge the generation gap 
between them. 


the church must fill in the gap left by breakdown in culture 
but at the same time discourage cultural aspects against 
Christian ethics, e.g. female circumcision and forced 
marriages. 


3) 


4) 


2) 


6) 
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We affirm 40% representation of women in all general, local 

and international conferences and church activities and also 
recommend at least 20% representation of youth under the age 
of 35. 


We should also conscientize both men and women to change 
their negative attitude on the participation of women. 


Whereas the popular definition of development is based on an 
economic growth model, we in Africa must ensure that the 
framework of economic and social justice is a participatory 
and sustainable society. The present situation in Africa 
includes under-development and poverty due to 

socio-economic and political injustices, exploitation, debt 
crisis, political oppression, apartheid and others. 
Therefore given the present realities in Africa, we 
recommend that: 


1 ( the church should, in pursuing development, establish 
the root causes of under-development through a critical 
social analysis; 


ii) development education should be given high priority in 
the church programs; 


iii) programs geared towards creating critical awareness 
through a process of conscientization should be 
established; 


iv) the African countries development programs, including 
the church, should be people oriented. 


The prophetic role of the church is to identify with the 
oppressed, to give hope to the discouraged and to preach the 
good news of Jesus Christ. Whereas the Scriptures have a 
clear outline of how this has been done by Old Testament 
prophets, Jesus Christ and his followers, we realize that 
the church in Africa has not always been prophetic enough in 
its mission. We therefore recommend that the church in 
general and the youth in particular: 


i) take more concrete action towards the situation in 
Africa. This entails the re-examination of the church 
theology regarding the relationship between church and 
state; 


ii) should take courage in initiating dialogue with the 
State leadership on matters that concern the welfare of 
the society, especially advocacy for the voiceless; 


iii) should address herself to the issue of corruption in 
Africa, especially tribalism, theft and mismanagement 
of natural resources and that such examination should 
start within the church; 


iv) should re-examine the church and the national structure 
and policies which are contributing to the widening gap 
between the extremely rich and extremely poor people. 


7 ) 


9) 


We call upon all member churches to establish human rights 
groups within the church in consultation with the LWF human 
rights desk. 


We encourage LWF to continue support to the liberation 
movements in Southern Africa especially in the form of 
scholarships. 


We affirm our support for economic sanctions against South 
Africa as contained in item 4 under the subheading "The 
Challenge" contained in the Lusaka Statement, which reads: 
"We urgently call upon the churches in countries which, 
through economic and political cooperation with South Africa 
and Namibia, support the apartheid regime, to exert 
increased pressure upon their governments to implement 
Sanctions, and upon banks, corporations and trading 
institutions to withdraw from doing business with South 
Africa and Namibia. We especially call upon the 
international community not to engage in newly devised 
deceptive forms of disinvestment which maintain the status 
quo, but instead to apply immediate and comprehensive 
sanctions to South Africa and Namibia." 


We call on all LWF member churches to organize an 
anti-apartheid week annually on the same dates with 
activities from youth, women’s groups and any other groups 
portraying the evils of apartheid. The week must have a 
special program planned by LWF including intercessions for 
those in detention, children, liberation movements and 
Christians in South Africa. The week must coincide with the 
commemoration of either of the following: the Soweto 
massacre; the Sharpville massacre or the Kassinga massacre. 
Fund raising can also be carried out here and the proceeds 
sent to liberation movements. 


All churches must involve the masses and encourage mass 
participation in the support of liberation movements and the 
creation of a just society in South Africa and Namibia 
through dissemination of information on apartheid by the use 
of video tapes, seminars or conferences with themes on 
apartheid; and establishing contacts with other 
anti-apartheid groups in order to know how they work. The 
churches may use LWF resources and resource persons such as 
those responsible for liberation theology. 


We further request member churches to form anti-apartheid 
groups of local youth or we, the youth leaders, can lead in 
the formation of such groups in our colleges, schools or 
such other institutions. 


We encourage youth of the LWF member church in South Africa 
and Namibia to look for ways of creating contacts with youth 
of the suspénded Lutheran churches in the above countries. 
Such an effort of the youth would promote the 
re-establishment of the disturbed fellowship with these 
churches within the LWF. We propose this and pray for the 
youth of Lutheran churches in the above countries as we 
believe in the healing power of the Holy Spirit in the 
communion of Christians overcoming all sins which divide. 


10) 


11) 


T2) 


13) 


14) 


15) 


16) 
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LIST OF PARTICIPANTS 
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African Lutheran Youth Leaders Conference in Bulawayo, Zimbabwe 


May 10 - 21, 1988 
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c/o Luth. Church 
B.P. 6 
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Nelson Ezekiel Gulai 
Ev. Church of Eritrea 
P.O. Box 905 

Asmara 

ERITREA, Ethiopia 


Melkamu Negeri 
EECMY-Louis Harms Hostel 
P.O. Box 56 
Addis Ababa 
ETHIOPIA 


James Gobana 
EECMY 

۲٢ Box 2087 
Addis Ababa 
ETHIOPIA 


Zeleke Yimer 
EECMY, N-E-A 0 
P.O Box 102 

Dessie 

ETHIOPIA 


Samson Mwita 
ELC in Kenya 
P.O Box ۵ 
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KENYA 


Robert S. Gonoe 
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Luth. Church in Liberia 
P.O Box 1046 

Monrovia 

LIBERIA 


Abonesh Cherenet 


Bethel Ev. Church Mekane Yesus 


P.O. Box 21298 
Addis Ababa 
ETHIOPIA 


Lydia Manawu 

Luth. Church in Liberia 
P.O Box 1046 

Monrovia 

LIBERIA 


J. A Razafindrasatroanabe 
P.O Box 1 
Antananarivo 

MADAGASCAR 


Richard Chide 
P.O. Box 96 
Lilongwe 
MALAWI 


Sink Dark Tan (Phillip) 
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Kuala Lumpur 

MALAYSIA 


Sunday Asibong Udoh 
Akwa Ibom State Housing 
Corportation 

P.M.B. 1126 

Uyo, Akwa Ibom State 
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Polycarp Akacha 

LCCN HQ. P.O. Box 21 
Numan, Gongola State 
NIGERIA 


N. A. Sikhuba 

Box 482 
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SOUTH AFRICA 


Marius Ehrenreich 
207 Coronation Road 
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SOUTH AFRICA 


Sipho Shabangu 
ELCSA-Eastern Diocese 
P.O Box 117 

Mbabane 

SWAZILAND 


Mwanga Ole-Ndoponoi 
ELCT-Arusha Region 
P.O. Box 519 
Arusha 

TANZANIA 


Douglas Mmari 
P.O Box 1747 
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J. Razafiarimalala 
P.0. Box 587 

101 Tananarive 
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P.O Box 82 
Thyolo 
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P.O. Box 5069 
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Josephine Nathinge* 
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FRG 


Dinah Tamoh 

Rigange Primary School 
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P.O. Box 21 

Numan, Gongola State 
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Hulda William Msangi 
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Matema Bible School L.C. 
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P.O Box 3033 
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Lukas Nantanga 
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Sibongile Mlangeni Oris M. Zvamada 
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Annie Marava Elisha Moyo 
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Bulawayo 
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Wiebke Rogall 
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D-2060 Bad Oldesloe LWF, P.O. Box 804 
Federal Republic of Germany Mutare, ZIMBABWE 


Shafimana Veitele 
P.O. Box 4803 
Harare, ZIMBABWE 


Metumo Shikongo 
P.O. Box 2313 
Harare, ZIMBABWE 


Father Michael Lapsley 
Box UA 541, Union Ave. 
Harare, ZIMBABWE 


Bright Masitha 
P.O. Box 200 
Beit Bridge, ZIMBABWE 


Alexander Zimuto 
Masvingo Bible School 
P.O. Box 59 

Buchwa, ZIMBABWE 


Govert Samanyanga 
Mapedza Sec. School 
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Zvishavane, ZIMBABWE 


LOCAL STAFF: 


Andrev Mushapo Sebata 
Manama Mission 

P Bay 5838 

Gwanda, ZIMBABWE 


Enos Moyo 

P.O. Box HG 588 
Highlands, Harare 
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LWF, Youth Coordinator 
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STEWARDS: 


Gloria Moyo 

4221 Lobengula West 
P.O. Magwegwe 
Bulawayo, ZIMBABWE 


TYPISTS: 


Martha Musonda 
P.O. Box 846 
Harare, ZIMBABWE 


Tryphine Sibanda 

Njube Luth. Youth Centre 
P.O. Mpopoma 

Bulawayo, ZIMBABWE 


LOCAL STAFF: 


Ruth Shiri 
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LWF GENEVA STAFF: 


Musimbi Kanyoro (KENYA) 

LWF, Women in Church and society 
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Marie Nordstrom 
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SWEDEN 

(former LWF youth intern) 


The African Lutheran Youth Leaders Conference in Bulawayo was 
made possible because of the kind invitation of the Evangelical 
Lutheran Church in Zimbabwe and 
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because of the youth of the church involved in the preparation 


(in the picture you see some of them contributing during the 
cultural evening) 
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